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SEVENTEEN QUESTIONS ON THE GOSPEL OF MATTHEW (PL 35) 


By Augustine of Hippo 


(Matthew 2:16) 


QUESTION 1. THE HUMBLE COMPARED TO HOLY INNOCENTS. — In 
the expression: “All children were murdered from two years old down,” represent 
the humble, animated by the double love of God and neighbor, (Cf. Matt. 22:37- 
40) are able to die for Christ as well as those children of two years. 


(Matthew 10:27) 


QUESTION 2. FROM THE PREACHING OF THE GOSPEL. — "What I say to 
you in darkness," that is to say; now that you are still slaves of carnal fear, because 
fear seeks darkness; "Say it to the light," that is, with the confidence that the truth 
gives, when you have received the Holy Ghost: "And what you are told in your 
ear, preach it on the rooftops," in other words, what you have heard in secret, 
announce it, after having trampled the contemplations of the flesh. 


(Matthew 10:34-36) 


QUESTION 3. DIVISIONS THAT WILL TAKE PLACE AMONG MEN, 
FOLLOWING THE PREACHING OF THE GOSPEL. —"Do not think that I 
came to bring peace on earth; I did not come to bring peace, but the sword; because 
I came to separate the man from his father.” The one who renounces the devil had 
it as his father. “And the daughter with her mother:" God's people from the city of 
this world, I mean, the corrupt society of the human race, called in Scripture 
sometimes Babylon, sometimes Egypt, sometimes Sodom, and other names as 
well. "The daughter-in-law of her mother-in-law," the Church of the Synagogue, 
to whom Christ, who is the husband of the Church, owes his birth according to the 
flesh. Now these divisions are affected by the spiritual sword, which is the word 
of God. (Eph. 6:17) "And man will have for enemies those of his house," to whom 
the most intimate relations previously united him. 
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(Matthew 8:1-3) 


QUESTION 4. HEALING A LEPER. — Having come down from the mountain, 
where he had taught his precepts to the disciples and to the crowd of the people, 
"he heals a leper, as soon as he laid his hand upon him:" This means that those 
who could doubt the fulfillment of such precepts, with the help of the Lord, were 
cleansed of such hesitation. 


(Matthew 8:20) 


QUESTION 5. WHAT IT TAKES TO FOLLOW JESUS. — The Lord said to 
the doctor of the law who wanted to follow him: "The foxes have dens, and the 
birds of the sky have nests, but the Son of man has no place to rest his head.” It is 
meant here that that individual, impressed by the miracles of the Lord, wished to 
follow him, but only in a thought of vain glory, of which the birds are the figure: 
he had the good dispositions of a disciple only from the deceptive outside, figured 
by the foxes. As for this expression: "do not have where to rest his head," it marks 
the humility of the Savior, for whom there was no place in the heart of this deceitful 
and proud man. 


(Matthew 8:22) 


QUESTION 6. THE DEAD OF THE TIME. — “Let the dead bury their dead.” 
Jesus Christ hears by the dead those who do not believe; and by that expression, 
their dead, those who have left life without having faith. 


(Matthew 10:14) 


QUESTION 7. CONDUCT TO BE KEPT BY THE APOSTLES, WHEN THEY 
ARE PUSHED BACK. — “Shake off the dust from your feet:" either as a 
testimony of the painful labor, vainly undertaken in their favor; in order to show 


them how far you do not wish to take any earthly advantage from them, since you 
will not suffer even if the dust of their country adheres to your clothes. 


(Matthew 10:16) 


QUESTION 8. PRUDENCE OF THE SERPENT AND SIMPLICITY OF THE 
DOVE. — “Be careful, then, like serpents”, keeping your head, which is Jesus 
Christ, to preserve you from evil. For the serpent exposes his whole body, in 
danger, to protect his head; to get rid of his skin and make a new one, he also forces 
his body to go through narrow cracks. This is what those who hear this saying 
imitate: "Enter by the narrow door,” (Matt. 7:14) stripping off the old man. If Jesus 
Christ had wanted the flight of evil to reach violent resistance against the wicked, 
he would not have said before, “I send you like sheep among the wolves.” But he 
wants his disciples to be as simple as doves, so as not to harm anyone. This bird 
does not kill any other animals; not only of those who are great, and against whom 
he is without strength, but also of the least, of those who make the very food of 
sparrows. Now, there is a certain society among all animals deprived of reason, 
just as there is also the society formed of rational beings, that is to say, men, not 
only among themselves, but also with the angels. This comparison drawn from 
the dove teaches them to do no harm to any member of this society of reasonable 
beings. 


(Matthew 11:27) 


QUESTION 9. FROM THE CONFESSION OF PRAISE. — "I confess, O my 
Father, Lord of heaven and earth.” It should be noted that confession here refers to 
the praise of God. For our Lord did not confess sins that he did not commit; he is 
moreover remarked by another Evangelist, that he thus expressed himself in the 
midst of a transport of joy; (Luke 10:21) lastly, the terms themselves leave no 
doubt as to the meaning they contain, that is to say, praise of God. Scripture 
therefore generally calls confession, the public expression of what we think. So 
when Our Lord says, "If any man confesses me before men, I will confess him 
also before my Father"; Or as we read elsewhere: "before the angels of God"; In 
this confession of Christ there is obviously no question of the confession of sins. 
If anyone believes that this confession relates to what we see in times of 
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persecution, where the name of Christ is objected to as a time, then I ask if Christ 
will also confess in this way before his Father and before the angels whoever 
confessed it himself? Here is what we read in Ecclesiastes (29:20-21): "You will 
say this in your confession: The works of the Lord are all supremely good." There 
is no doubt that in this passage it is a question of the celebration of the praises of 
God. I make these reflections to enlighten our unreflecting brethren, who hear this 
word of confession to reading, hurry to the breast, without paying attention to the 
circumstances of the story, as if the confession could never have another object 
that confession of sins. 


(Matthew 12:1-8) 


QUESTION 10. BROKEN EARS ON THE SABBATH. — To the Jews it seemed 
unlawful for the disciples to pluck ears on the Sabbath day. And in response there 
is a first example of the royal authority of David, and another of the priests, who 
break the Sabbath by their ministerial service in the temple. It follows that the 
crime of plucking ears on Saturday was much less in the case of who is the true 
King and true Priest, and therefore Lord of the Sabbath. 


(Matthew 13:25-30.36-43) 


QUESTION 11. THE TARES SOWN IN THE MIDDLE OF THE WHEAT. — 
“But while the men slept, his enemy came, and sowed tares in the midst of the 
wheat, and departed.” When those responsible for the Church were negligent, or 
when the time came for the death of the Apostles, the devil came and planted that 
kind of men that the Lord calls bad sons. But does he want to talk about heretics, 
or Catholics whose conduct is bad? This is an important question. For heretics can 
also be counted among the wicked children, since before their birth, to the same 
seed of the Gospel and bearing the name of Christ, they let themselves be led to 
the teachings of error by depraved opinions. But as it is reported that the tares were 
sown in the midst of wheat, it seems that the gospel means here the Christians 
united by the same communion: However, the Lord by field does not mean only 
the Church, but this whole world. For this reason we can understand the heretics, 
who in this world are mixed with the good, not because they belong to the one 
Church, or because they profess the same faith, but because they have the same 
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name as Christians. According to this interpretation, those who are evil in the 
bosom of the true faith must be considered straw rather than tares; for straw has in 
common with wheat the root and the stem. Whether it is a question of bad Catholics 
in the parable of the net, where good and bad fish are collected, there is certainly 
nothing reasonable about it. For another is the sea, which better represents the 
world; Another is the net which seems to be the communion in the unity of faith 
or of the Church. There is this difference between heretics and bad Catholics, that 
heretics cling to error; while Catholics, while believing the truth, do not conform 
their conduct to their belief. 


It is also commonly asked how schismatics differ from heretics: and what makes 
schismatics is not the difference of faith, but the separation of the communion of 
the Church. But should we consider them as tares? On this point, doubt is allowed. 
They seem rather to resemble the degenerate ears, according to this word of 
Scripture: "The perverse child will be corrupted by the wind.” (Wis. 1:4) Or also 
the broken edges of the spikes, or torn off and separated from the harvest: Indeed 
they are slender, that is, the more beautiful they are, the more they are fragile and 
light. It does not follow, however, that every heretic and every schismatic be 
separated from the body of the Church. But if anyone attaches to errors about God, 
one has some point of doctrine that relates to the edifice of faith, to the point of not 
hesitating as a man who seeks, but to believe firmly, and having the right 
knowledge to stick to his erroneous opinions, he is thereby heretical and separated 
from the soul of the Church, although he seems to belong to this body. Many such 
as these have the Church in their midst, because they do not defend their erroneous 
doctrines, pretending to gain followers. If they worked like that, they would be 
expelled. There are also those who hate the good, looking for any opportunity to 
reject or degrade them. Others are willing to defend their personal crimes, to the 
point that if they are betrayed or discovered, they are willing to form sectarian 
groups, or to stir up riots against the Church. These are already schismatics and in 
their hearts they are separated from unity, although for lack of evidence or for 
concealment of their actions, they remain in external coexistence with the mystery 
of the Church. 


We properly have as bad Catholics only those who believe everything that belongs 
to the doctrine of faith, and even when they do not know something, they feel 
compelled to inquire, arguing with pious respect, without prejudice against the 
truth; the good ones, or those whom they consider good, love and honor them as 
best they can. However, his conduct is deviant and criminal, contrary to the 
convictions that his faith dictates. These, although they are publicly denounced 
and corrected, or even excommunication is reached, as the ecclesiastical discipline 
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and their own salvation demand, in no way do they think that they should withdraw 
from the Catholic communion: if they are willing to look for a way to repair their 
bad behavior, somehow they are allowed to continue. And sometimes it happens, 
as a result of this penance, that they become clean wheat, whether by correction, 
or by expulsion, or simply frightened by the Word of God, without a personal 
accusation or rebuke being necessary. It may happen that those who are in this 
condition of penitents, live exactly as before, or slightly less, and even worse. And 
yet, in no way are they separated from Catholic unity. If they were surprised by 
death in such conditions, they will be considered straw for all eternity. Of this they 
are convinced, and if they have other beliefs and maintain them tenaciously, they 
would have to be counted among the heretics. They would be sure that God grants 
forgiveness to all, including those who persevere in serious faults until the end of 
their lives, for the mere fact of having remained in unity with the Church moved 
not by sincere love, in which case their conduct would be good, but out of fear of 
punishment. But they do not believe in things like that, or at least they are not 
firmly convinced, although sometimes they have doubts. What really makes them 
fall for the deception is to trust in the future: they go long and think that over time 
they will come to dominate themselves and change their perverse behavior. But 
against them it is written: “Do not delay in turning to God, nor do you go long 
from one day to the next; for his anger will come suddenly and in the time of 
revenge he will reject you.” (Eccles. 5:8-9) In fact, those who convert are those 
who begin to live righteously. And to become this is to turn to God. Those who 
persevere in following their desires, somehow turn their backs on God, (Cf. Jer. 
32:33) although they remain in the unity of the Church and often make efforts to 
look at it by twisting their necks. As the prophet says, these are pure flesh, "A 
passing wind that does not come back." (Ps. 82:39) However, as we have already 
said, because of the identity of their faith and their unity with the Church, they 
cannot be considered as tares, since the tares have a diverse root; nor are the edges 
of the spikes, which have the audacity to impose on the wheat with harsh and high, 
thus fragile disagreements. In spite of being part of the wheat plant, they belong to 
the straw that will be separated when the definitive moment arrives to fan the era. 
(Cf. Matt. 3:11) 


Good Catholics are those who keep faith and good works intact. As for the doctrine 
of faith, if any doubt arises in them, they try to clarify it, avoiding any dangerous 
controversy, both for the one seeking the solution and for the one to whom it is 
consulted, and also for those who can listen to the discussion. If they have been 
entrusted with the task of teaching some doctrine, in the case of truths of the 
common domain and already confirmed, they impart them with security, firmness 
and with all the sweetness of which they are capable. If, on the other hand, these 
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are uncommon topics, even if for them it is an entirely clear truth, they take into 
account the weakness of the audience, and they teach it as who is in search, rather 
than as a teacher who insures and who imposes. If it is the case that a truth has 
such difficulty that it exceeds the forces of the disciple, it must be suspended until 
its capacity has matured; it does not happen that the imposed burden crushes 
whoever is still as a toddler. To this the words of the Lord allude: “When the Son 
of man comes, do you think he will find faith on earth?” (Luke 18:8) Sometimes 
we will have to hide some truths, but infusing them with courage and hope, so as 
not to increase their discouragement, but so that the desire to learn to expand your 
capacity. The Lord himself referred to this point when he said: “I have many things 
to say to you; but you cannot take them for now.” (Jn. 16:12) But in regard to 
behavior, the teachings are very clear and brief: we must fight against the love of 
temporary goods, not to make us their slaves; it must be tamed and subject, and so 
when it tries to get up, it is easily repressed and even destroyed, so that it does not 
disturb us in any way. From this it follows that the very fact of dying for the truth, 
some face it with courage, others with peace and others with joy. These three 
attitudes are the three fruits of the fertile land: thirty, sixty and one hundred and 
one. At the time of death, the one who thinks of passing this life with dignity to the 
other, should be in one of these three levels. 


As for the tares, not only should it be tolerated until the time of harvest; and we 
refer to the perverse errors and false opinions that the devil sowed after the wheat, 
that is, to the heresies that he dispersed when the name of Christ was already 
preached. All of which he did well in secret, as the sacred text says: And then he 
escaped. It is also necessary to tolerate the straw until the moment of threshing the 
threshing. (Cf. Matt. 13:8.23) Because the best way to test the weight of wheat is 
to stir the straw. And if such agitations cannot be mastered with the defense of the 
truth, they must be tolerated to preserve unity. Although in reality the Lord, when 
concluding the explanation of this parable, he meant by the name of tares not some, 
but all the scandals and those who work iniquity. 


(Verses 13:26-30) 


QUESTION 12. CONTINUATION OF THE SAME SUBJECT. — “When the 
grass began to grow and the ears formed, the tares also appeared.” It means that 
when man begins to be spiritual and can judge things, (Cf. 1 Cor. 2:15) the errors 
begin to come his way. The servants said to the master, "Do you want us to tear 
away the tares?” Will these workers be the same ones that they call harvesters 


shortly after? And since in the explanation of the parable it says that the harvesters 
will be the angels, will anyone dare, without sin of lightness, to affirm that the 
angels did not know who had planted the tares, and who warned them only when 
the stem produced the ear, and that therefore it is more opportune to understand 
here with the name of workers the same faithful, also called good seed? It is not 
strange that the same individuals are sometimes called good seed and other 
workers of the head of the family. The same Lord, speaking of himself, is 
sometimes called a door and other times a shepherd. (Cf. Jn. 10:7.11) The same 
reality can have many and different similarities to obtain different meanings. 
Specifically, here, when it is addressed to the workers, it does not say: When the 
time of harvest arrives, I will say to you: first gather the tares, but: I will tell the 
harvesters. From this we can deduce that the gathering of the tares to send it to the 
fire is a different order, and that no son of the Church should think that it is his 
responsibility. 


When one begins to be a spiritual man, one becomes aware of what the errors of 
the heretics are, and judges with certainty and knows how to discern, whether he 
hears it or reads it, which is contrary to the norm of truth. However, until you 
achieve the perfection proper to the spiritual, and become the mature fruit of the 
ear, you may be surprised by the large number of heresies and errors arising under 
the Christian name. Hence the workers say: Did not you sow good seed in your 
field? How is it that we now have weeds? But then he discovers that that disaster 
has been contrived by the devil, who, feeling its nullity before the name of Christ, 
hid all its fallacies under that name. And it could be that this spiritual comes up 
with the intention of eliminating such individuals from the human scene, if time 
permits. But before knowing if such an intention is his duty, consult God and his 
justice, to see if he is sent or allowed, or if it is his will that this be an obligation of 
humans. That's why the workers say: "Do you want us to tear away the tares?” The 
truth itself responds that man in the present life is not capable of knowing with 
certainty what the future of the person who is now immersed in error will be, nor 
the advantages that the presence of that error of his may have for the good. There 
is, then, no reason why to eliminate the bad guys from this life, lest by trying to 
kill the bad, kill the good ones, since some of them can become good; or harm 
those good ones whom the presence of the wicked, in spite of themselves, can be 
profitable for them. But this is more appropriate to be carried out at the end of 
time, when it is no longer possible to change one's life or to delve into the truth, 
seeing and comparing the error of others. But this task will not be the responsibility 
of men, but of angels. And for this reason the master of the house answers them: 
“Do not do it, lest by removing the tares you also take away the wheat. When the 


time of harvest comes, I will tell the harvesters,” etc. In this way he made them 
totally patient and calm. 


We might ask why he said: “Tie her in sheaves to burn her,” instead of ordering 
them to put the tares in a single bundle or in a pile. Perhaps the reason is the 
diversity of heretics, who disagree not only of good wheat, but among themselves, 
forming their own grouping every heresy. With the name of sheaves meant to 
imply the close connection that members of each group have among themselves. 
In reality they begin to form such bundles, destined for the fire, when they 
segregate from the Catholic communion and found, say, their own churches. 
Thrown into the fire they will be at the end of the world, but they are now tied in 
small sheaves from now on. Of course, if this were to happen exactly, there would 
not be so many who, rethinking and returning to the Catholic Church, renounce 
their errors. The consequence, then, is that the bundle of the sheaves will be at the 
end, taking into account that the punishment will not be indiscriminate, but 
according to the degree of perversion of each and its relevance in error. 


"For fear that by tearing away the tares, you will uproot the wheat at the same 
time.” Also the good ones, when they are not yet fully strengthened, can benefit 
from the near presence of the bad, either because they exercise their faculties, or 
because the contrast with them springs a strong drive to improve. Which, 
eliminating the bad from the scene, the greatness of charity would remain as 
eliminated and withered, which is as much as to say eradicated. The Apostle says 
it already: “Being rooted and grounded in charity, you can understand.” (Eph. 
3:17-18) It can also refer to the wheat being torn off by tearing the tares, in the 
sense that many, which at first are pure tares, end up becoming good wheat. And 
if from the beginning they are not tolerated patiently, in spite of their evil, they are 
not given the possibility of that commendable change. In conclusion: pulling out 
the weeds, the wheat would also be uprooted, in which some will eventually be 
converted if given the opportunity with this consent. 


(Matthew 13:45-46) 


QUESTION 13. THE PRECIOUS PEARL. — “The kingdom of heaven is like a 
merchant looking for beautiful pearls, and having found one of great value, will 
sell all he has, and buy it.” The question is why one goes from the plural number 
to the singular: the merchant looked for quality pearls, and he finds one of great 
value, selling all he had to buy it. It could be someone who looking for good men, 


with whom to live life in a laudable way, meets the one who overcomes them all, 
the sinless, (Cf. 2 Cor. 5:21) mediator between God and men, the man Christ Jesus. 
(Cf. 1 Tim. 2:5) Or it could be one who searches for commandments, observes 
them and has a good behavior with men, and finds love for his neighbor, which in 
the words of the Apostle, he only sums up all the commandments. Because you 
will not kill, you will not commit adultery, you will not steal, you will not give 
false testimony and any other commandment is like pearls that are all contained in 
this single sentence: “Love your neighbor as yourself.” (Rom. 13:9) Or perhaps it 
is someone who is in search of good concepts, and meets the one who contains 
them all: the Word that existed in the beginning, that was with God, that was God; 
(Cf. Jn. 1:1) the luminous Word with the splendor of truth, solid with the firmness 
of eternity, and in everything similar to itself by the beauty of divinity; that Word 
that is God for those who manage to penetrate beyond the shell of the flesh. The 
man in the parable had already obtained the pearl, which for a time was hidden 
under the cover of mortality, as under a hard-shell obstacle, deep in this world, 
and hidden among the stony hardness of the Jews. This man, I say, had already 
obtained the possession of the pearl, when he says: “And although we had known 
Christ according to the flesh, now we do not know him like that.” (2 Cor. 5:16) 
Because no conception deserves the pearl name at all, if it is not possible to 
eliminate from it all the earthly envelopes that are covering it, be it by the human 
word or by the similarities with which it is wrapped. Only then can you come to 
see this concept with purity, solidity, in nothing different from itself and with total 
certainty. All other true, stable, perfect concepts are contained in that one single 
one, by means of which all things were created, that is, the Word of God. (Cf. Jn. 
1:3) Each one of these three interpretations, or any other one that can occur to us, 
and that is well signified with the name of the unique and precious pearl, has the 
price of ourselves. And we are not able to come to possess it, if it is not achieving 
our liberation through the contempt of all the temporality that we possess. Selling 
all our things, no higher price we receive for them than for ourselves. When we 
were involved in all of them, we were not owners of us. Let's surrender, then, in 
exchange for such a pearl, not because that is its value, but because we cannot give 
it anymore. 


(Matthew 13:15) 


QUESTION 14. BLINDNESS OF THE JEWS. — “They have closed their eyes 
so as not to see with their eyes.” It means that they were the cause of God closing 
their eyes. Another evangelist confirms it by saying: “God blinded their eyes.” But 
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we do not know if it is to see no more, or at some point they will see again, perhaps 
displeased with their blindness and, humiliated by it, feeling impelled to confess 
their sins and sincerely seek God. Hence, Mark expresses himself thus: “lest at 
some point they should be converted and their sins forgiven.” (Mark 4:12) Here it 
is given to understand that their sins had made them deserving of their confusion, 
and yet this same thing was an act of mercy, so that they would come to recognize 
their evils, and by becoming, they would deserve forgiveness. On the other hand, 
John, when referring to this same point, expresses himself thus: “They could not 
believe according to what Isaiah also said: he blinded their eyes and hardened their 
hearts, so that their eyes would not see or their heart would not run, and so they 
would not convert and have to cure them.” (Jn. 12:39-40) Such a statement seems 
to contradict the solution proposed above, and force us to make the words so they 
do not see with their eyes cannot understand: "to see if they come to see at once", 
but much harder: "so they cannot see.” Since it says clearly: so that they do not see 
with their eyes. And the first sentence: That's why they could not believe openly 
shows us that the cause of their blindness was not so that, moved and hurt of not 
being able to understand, they repent someday and convert. But this would not be 
possible without first believing, and believing they would convert, and with 
conversion they would be healed, and, once healed, they could come to understand. 
On the contrary, they were blind precisely to not believe; his words testify openly: 
That's why they could not believe. 


Well, if this is really so, who would not come out in defense of the Jews, to 
proclaim that they are free from guilt for not having believed? In effect, they could 
not believe, because they blinded their eyes. (Jn. 12:39-40) But what we must 
maintain is that God is out of all guilt, which requires us to confess that they 
deserved the blindness for some sins, whatever they were, and it was the one that 
prevented them from reaching the faith. Here really are the words of John: “They 
could not believe according to what Isaiah also said: he blinded their eyes.” It is 
useless to pretend to interpret that they were blinded to their conversion, since this 
was impossible without believing, and they could not believe because they had 
become blind. It seems reasonable to say that it was possible to heal some Jews, 
but the great swelling of their arrogance put them in danger of being convinced 
from the beginning that faith was unnecessary, and for that reason they were 
blinded: they did not understand the Lord when he spoke in parables, and without 
understanding them it was impossible to believe in him. By not believing in him, 
they crucified him, joining others who were without hope. But they became after 
the resurrection, when the remorse of the death of the Lord humbled them deeply 
and they began to love ardently who had the joy of knowing that he had forgiven 
them of such a horrendous crime, and that their great pride had to be struck down 
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by such humiliation. Someone might think that this opinion is 
somewhatunreflective, if it were not that in the Acts of the Apostles he can clearly 
read that it happened that way. (Cf. Acts 2:36-41) Accordingly the words of John: 
They could not believe because they blinded their eyes so they would not see, they 
do not contradict the interpretation we have given that their blindness was for their 
conversion. (Cf. Matt. 4:12) This means that the doctrine of the Lord was hidden 
in the darkness of the parables, so that, once resurrected, they would reconsider 
with a healthier penance. Blind as they were, they did not understand the words of 
the Lord, and for that reason they did not believe, and by not believing, they 
crucified Him. But astonished then by the miracles that were done in his name 
after the resurrection, they felt more guilty of their crime, they repented with 
humble penance, they received forgiveness, and, already converted, they submitted 
to the obedience of the Gospel with ardent love. 


There were some to whom the aforementioned blindness, which occurred in the 
language of the parables, was not profitable for their conversion. Of them a prophet 
already speaks, cited in turn by Paul, when he deals with the obscurity of tongues. 
He says: :In other languages and through the mouths of others I will speak to this 
people, and they will not even listen to me, says the Lord.” (1 Cor. 21:25; Isa. 
28:11) I would not say and they will not listen to me, if their intention was not that 
they would pay attention, giving as a fruit a humble confession, a restless search, 
an obedient conversion and a fervent love. This is also the method followed in 
body treatment. In fact, many remedies cause pain first before healing. The same 
eye drops, for the good of the eyes, when they have to be applied inside the eye, 
do not have an effect if they do not cloud before and disturb the eyesight. 


We should not be surprised by what the prophet himself says: “If you do not 
believe, you will not understand,” (Isa. 7:9 see LXX) which seems to contradict 
what John says: “They could not believe because he had blinded their eyes,” (Jn. 
12:39-40) that is, the parables had such a language that they could not understand. 
And someone could reply: If they had to believe before they could believe, how 
could they not believe precisely because they did not understand, that is, because 
they had blinded their eyes? But what Isaiah affirms: “If you do not believe, you 
will not understand,” it refers to the comprehension of the ineffable realities that 
we will have eternally. But when it is spoken of that it is necessary to believe to 
understand, it refers to the things that if they are not understood it is not possible 
to believe them. So, when it comes to things that can be expressed in words, you 
have to understand them beforehand to believe them; but if it is about realities that 
cannot be expressed, in order to understand them we must believe in what can be 
said about them. 
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(Matthew 13:34) 


QUESTION 15. PARABLES OF OUR LORD. — “And without parables he did 
not speak to them.” He does not mean that he did not speak to them in normal 
language, but that he did not explain almost any speech without using parabolic 
symbolism in his explanation, even though some parts are found in his own 
language. In fact, we often find the entire discourse of the Lord explained in 
parables, while none of them is entirely in our own language. I refer to the 
discourses in which, from the beginning to the end, and for some opportune 
circumstance, he spoke on the same subject, until he changed to another subject. 
On this point some evangelist links several issues that, according to another, were 
pronounced at different times. The evangelists did not strictly order the narration 
of the events as they occurred, but according to the memory that each one kept of 
the past. 


(Matthew 13:51-52) 


QUESTION 16. THE TREASURE OF NEW THINGS AND OLD THINGS. — 
“Have you understood all this? They answered: Yes. He said to them: Therefore 
every learned scribe in the kingdom of heaven resembles a father of a family who 
takes out of his treasure new and old things.” We ask ourselves if with this 
conclusion he wanted to express what he understood by the treasure hidden in the 
field, (Cf. Matt. 13:44) since with that expression is meant the Sacred Scripture, 
composed of the New and the Old Testament; Something similar to what another 
evangelist wants to mean the same uses the expression of a double-edged sword. 
(Cf. Rev. 1:16) As he had spoken to them in parables and asked them if they had 
understood, they answered yes. That is why it is probable that in this last image of 
the father of the family who brings out new and old things from his chest, he 
wanted to make it understood that in the Church we should have as wise those 
who also understand the ancient Scriptures exposed through parables, obeying the 
norms of life derived from the new explanations, illustrated, moreover, by the Lord 
through parables. Christ himself, by the way, is the end of all of them, or rather, in 
him the Old Scriptures are fulfilled. (Cf. Rom. 10:4) And he, in whom everything 
was fulfilled and manifested, continued speaking in parables until his passion tore 
the veil, so that nothing would remain hidden without being revealed; (Cf. Matt. 
10:26) for that reason, with much more reason we must suppose that everything 
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written in ancient times to manifest the great mystery of salvation was hidden 
under the veil of parables. So, the Jews, who still continue to literally interpret the 
Scriptures, have not wanted to be wise in the kingdom of heaven, nor to go to 
Christ, so that the veil that covers their hearts is removed. (Cf. 2 Cor. 3:15-16) 


(Matthew 13:55-56) 


QUESTION 17. THE BROTHERS OF OUR LORD. — His brothers, James and 
Joseph, Simon and Jude, and his sisters, are they not all of us? Where does all this 
come from? And they were scandalized by him. With the term "brothers" the Jews 
usually designate their relatives, something that can be proven not only among 
those related with the same degree of kinship, such as the children of brothers and 
sisters, which also we often call them brothers, but even the uncle and the son of 
his sister, as were Jacob and Laban. All these they used to call them brothers. (Cf. 
Gen. 29:13-15) Do not be surprised, then, that they were called to all those related 
to their mother's lineage. Moreover, they would also call Joseph's relatives who 
thought he was the Lord's father. 


Violate the general justice: anyone who, moved by their passions, breaks the rules 
of human coexistence, such as theft, robbery, adultery, incest and the like; the one 
that contradicts the nature, as they are the insults, the killings, the homicide, the 
sodomy or brutality; and also that which is exceeded in what is in itself lawful, 
such as lashing a servant or a child more than one should, exceeding in eating and 
drinking, go beyond what is convenient in the marital treatment with one's wife, 
and other similar things. 


We come easily to understand why the Holy Spirit first gave men the gift of 
tongues. (Cf. Acts 2:4) These have been emerging from the same men by arbitrary 
pacts, and then learn by repeatedly listening to others with the bodily senses. Thus, 
he showed them how easily he could make them wise by using the wisdom of God 
that resides within man. 


The will of the eternal Word is immutable, because all things possess it 
simultaneously. Our will, on the other hand, is not stable, because it does not have 
everything at the same time: we want one thing now and then another. There were, 
then, in the Word all created things; even the same human incarnation was already 
known to him. He is like a painter who has contrived to paint a complete house, 
and he already knows well the place where he must paint himself. Artistically he 
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already possesses everything, both in preparation and in the will, although he will 
capture everything in due time. So it is with every creature, and so it was with that 
man who, mysteriously and by an ineffable assumption, was to be the bearer of the 
person of Wisdom itself: he was always present in this Wisdom, as if it were the 
eternal art of God, although then out doing everything in its time, which reaches 
vigorously from one end to the other, and governs everything smoothly, and 
always remaining the same, everything renews. (Wis. 7:1) 


Let us suppose the case of one who aspires to wish for his death, and finally has 
succeeded, he wants to die. Those who already have a mature faith and know where 
to go, it is beneficial to leave the present life with pleasure. Because it is not the 
same to know where you reach the goal, to love it and wish to be there already. 
For this feeling to really occur in someone, it is imperative that when death comes, 
he accepts it with pleasure. It lacks, then, of sense that some, that already have a 
mature faith, say that they do not want to die to be able to continue improving 
themselves, if it is true that their perfection lies in the perfection of wanting to die. 
If they are to be sincere, do not say: ‘I do not want to die to continue perfecting 
myself’, but rather: ‘I do not want to die because I have advanced little in 
perfection’. The fact that the faithful do not want to die is not a desire to progress, 
but rather a sign of having made little progress. Consequence: those who do not 
want to die with the excuse of perfecting themselves, who want it, and will begin 
to be perfect. 
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QUESTIONS ON THE GOSPELS (PL 35) 


By Augustine Of Hippo 


PROLOGUE 


My intention in writing this work was not to make a systematic commentary on 
the gospel, but to expose, according to the will and time of the person who 
consulted me and in whose company I read it, what seemed obscure to me, if that 
was the case. The reason for missing many passages, perhaps even more difficult 
ones, is because my questioner knew their meaning, and did not wish to consume 
precious time on matters which had been often discussed before him or even by 
him, and which were firmly engraved in his memory; which is why he preferred to 
discover what he did not know. Some passages are not exposed in the book in the 
same order of narration as in the gospel. It is because of some of them, deferred 
exposure for the haste, I took up again when I had time, writing the comment below 
the last exposed. Once I noticed the anomaly, I feared then that the change in the 
order of matters would not discourage the reader, excited by the text of the Gospel 
to seek in this writing the explanation of some passage which would embarrass 
him; and to facilitate the research that everyone would need, I have numbered the 
order of the different questions. 


QUESTIONS ON THE GOSPEL OF SAINT MATTHEW 


(Matthew 11:27) 


QUESTION 1. NO ONE KNOWS THE SON, EXCEPT THE FATHER. — By 
saying that “no one knows the Son except the Father,” he did not add "and he to 
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whom the Father wants to reveal him." However, after these words: "No one knows 
the Father, except the Son,” Jesus added, "And he to whom the Son willed to reveal 
him.” The meaning of this passage is not that the Son can be known only by the 
Father alone, while the Father would be known by the Son and by those to whom 
the Son has manifested it. Scripture wants us to hear rather than through the Son 
comes to us the knowledge of the Father and the Son, for the Son is himself the 
light of our soul. Thus the word that comes next: "And he to whom the Son willed 
to reveal him," does not mean only the Father but also the Son: it refers to all that 
precedes. The Father is manifested by his word, and every word manifests itself as 
much as it expresses. 


(Matthew 12:1) 


QUESTION 2. BROKEN EARS — “The disciples of the Lord began to tear ears 
and eat them.” They crumpled them first, otherwise they could not eat them. Hence 
this recommendation: "Mortify your members who are earthly," that is to say: no 
one is incorporated in Christ until he has stripped the garment of the flesh. Hence 
this word: "Strip the old man” (Col. 3:5-9); And this one: "Be circumcised, not of 
the circumcision which is practiced externally on the flesh." (Col. 2:11) 


(Matthew 12:20) 


QUESTION 3. SMOKING WICK. — With regard to the smoking wick, let us 
remark that by losing its light, it spreads the odor. 


(Matthew 12:22) 


QUESTION 4. OF THE BLIND-MUTE. — “He was presented with a man 
possessed by the devil, blind and dumb,” that is to say, a man who does not believe, 
and who is in Satan's power; who neither knows nor confesses the faith of which 


17 


it is written: "Let it be confessed by mouth to be saved," (Rom. 10:10) or who 
does not give glory to God. 


(Matthew 12:27-29) 


QUESTION 5. JESUS ACCUSED OF BEING THE COLLABORATOR OF 
BEELZEBUB. — Jesus said: "And if I expel the demons with the power of 
Belzebub, it is that the kingdom of God has come," for the kingdom of Satan cannot 
stand, being, as you acknowledge, divided against himself. Jesus calls the kingdom 
of God in this world, the power that condemns the wicked and separates them from 
the faithful who are delivered into this world to the exercises of penance. He gives 
Beelzebub the name of strong man, because men could not shake his yoke by their 
own strength, but only by the grace of God. "What he owns," otherwise, the 
infidels. "If he does not enchain him before," that is to say, if he does not deprive 
him of the power to prevent the will of the faithful to become attached to Christ 
and to obtain the kingdom of God. 


(Matthew 12:34) 


QUESTION 6. RACE OF VIPERS. — Jesus calls the Jews: “Race of vipers,” as 
he says of them that they are sons of the devil. One is all the more the son of the 
devil one who sins more like the devil. 


(Matthew 12:40) 


QUESTION 7. SIGN OF JONAH. — “As Jonah was in the belly of the whale, 
three days and three nights; so the Son of man will be three days and three nights 
in the heart of the earth.” Count for one night and one day, that is to say, for a 
whole day, the evening of Friday when Christ was buried in the night before; add 
the night and the Sabbath day; then the night of Sunday and the beginning of that 
same day, and you will find, taking the part for the whole, three days and three 
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nights. Thus, in common phrasing, the duration of pregnancy is ten months, that is 
to say, nine full months; the beginning of the tenth is counted for a month. So again, 
the Transfiguration of the Lord took place on Tabor "after six days,” according to 
St. Matthew; (Cf. Matt. 17:1) "After eight days," according to St. Luke. (9:23) 
Saint Luke counts the last part of the first day that Our Lord promised this wonder, 
and the first part of the last day when the mystery is fulfilled, like two whole days; 
therefore St. Matthew would have counted only the six intermediate days which 
alone were complete. In Genesis, the day begins with the light and ends with the 
darkness, to represent the fall of the man. (Gen. 1:5) Now the day goes from 
darkness to light, according to this saying: "God has brought out the light of 
darkness," (1 Cor. 4:6) because the man delivered from the darkness of sin has 
come to the light of righteousness. 


(Matthew 12:43-45) 


QUESTION 8. THE IMPURE SPIRIT OUT OF A SOUL. — This word, "When 
the unclean spirit is gone out of a man,” means those who will believe, but who do 
not know how to bear the yoke of continence, will return to the age. "He takes 
seven more wicked minds.” This means that the fallen man of justice will become 
hypocritical. Indeed, when the lust of the flesh, whose soul had been robbed by 
penance, renouncing the habits and works of sin, no longer finds the satisfaction 
of its desires, it returns with a more ardent passion of the soul. Then, after having 
expelled the enemy, it surrendered itself to idleness, and neglected to bring into its 
purified home the Word of God, that divine host whom sound doctrine had 
introduced. As this man defiled by the seven vices opposed to the seven virtues of 
the soul, also affects hypocritically to be in possession of these same virtues, the 
lust is really that evil spirit which by making it seven times hypocritical, returns 
with seven other wicked minds: so his last state is worse than the last. 


(Matthew 13:13-23) 
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QUESTION 9. REPORT A HUNDREDFOLD. — These words: "The one brings 
back a hundred, another sixty, another thirty," designate: the hundredfold, the state 
of the martyrs: the martyrs, in fact, are satiated with life, and despise death; the 
sixty, the state of the virgins who possess the repose of the soul, having no need to 
struggle against the weight of the flesh; it is well known that soldiers and other 
public officials are entitled to rest when they are sixty years old; the thirty, the 
state of the married people, their age indicates the time of the fight: the most 
difficult struggles is to resist the efforts of the passions, that is their sharing. 


(Matthew 13:25-30) 


QUESTION 10. THE CHAFF SEPARATED FROM THE GRAIN. —The name 
of tares is given to every foreign herb that spoils the harvest. It is said: “that we 
first separate the tares.” The ungodly in the trial that will precede judgment, will 
therefore be separated from the righteous. The good angels will make this division; 
for the good can very well, in a good intention, exercise the ministry of vengeance, 
thus a king, thus a judge; but the offices of mercy cannot be filled by the wicked. 


(Matthew 13:31) 


QUESTION 11. THE MUSTARD SEED. — The mustard seed, by the fervor of 
faith or due to the antitoxic properties attributed to it, becomes the largest of all 
vegetables, that is, of all doctrines. The doctrines are the beliefs of the sects, that 
is, the opinions of each one of them. 


(Matthew 13:33) 


QUESTION 12. MYSTERIOUS LEAVEN. — In this passage: "The leaven that 
a woman took and hid in three measures of flour," the woman designates wisdom; 
the leaven expresses the charity that warms and ferment it. The three measures of 
flour can refer either to three realities present in man: “with all the heart, with all 


20 


the soul, with all the mind,” (Matt. 12:37) or to the three levels of purification: one 
hundred, sixty or thirty; or to that triple human typology (Matt. 13:23), personified 
in Noah, Daniel and Job. (Exod. 14:14) 


(Matthew 13:44) 


QUESTION 13. TREASURE HIDDEN IN A FIELD. — The treasure hidden in 
a field represents the two Testaments of the Law enclosed in the Church. When 
someone comes to a partial understanding, he notices the mysterious greatness that 
is hidden in them, and runs, sells all his property and buys that field. In short, with 
the contempt of temporal realities, he acquires heaven in order to be rich in the 
knowledge of God. 


(Matthew 13:54) 


QUESTION 14. THE CARPENTER'S SON. — Regarding the question of the 
Jews: “Where does this wisdom and such power come from,” their wisdom 
manifested in their words, the powers in the facts. That is why when the Apostle 
said: “Christ, power of God and wisdom of God,” (1 Cor. 1:24) he made an 
equation between power and miracles, thinking about the Jews, and between 
wisdom and doctrine, with the mind set on the Greeks, that is, on the Gentiles. 


(Matthew 14:26-33) 


QUESTION 15. JESUS WALKING ON THE WATERS. — The exclamation of 
the disciples that he was a ghost is equivalent to the content of this question: “Do 
you think that he will find faith in the earth?” (Luke 18:8) Indeed, some who end 
up yielding to the devil will doubt the coming of Christ. Peter's request for help 
from the Lord, when he was about to sink, symbolizes that the Church will be 
purified with some evidence, even after the last persecution. Something that also 
symbolizes Paul when saying: “He will be saved, but as through fire.” (1 Cor. 3:15) 
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The affirmation that all those who were in the boat said to him full of admiration: 
“Truly you are the Son of God” means the brightness of his glory that then will be 
revealed, and that already contemplate in image those who currently walk guided 
by faith. 


(Matthew 15:5) 


QUESTION 16. RESPECT DUE TO PARENTS. — “Every gift that comes from 
me will benefit you.” That is, everything you offer in attention to my being will 
already belong to you. With these words they imply that children no longer need 
parents to make offerings for them, because they have reached the age when they 
can make them for themselves. Once they reached the age when they could 
manifest this decision, in expressing it in fact, the Pharisees denied all personal 
guilt by neglecting their parents and not honoring them. 


(Matthew 15:13) 


QUESTION 17. PLANT THAT GOD DID NOT PLANT. — “Every plant that 
my heavenly Father has not planted will be uprooted.” It applies to carnal appetite. 
Those who thought according to their criteria were scandalized that the signs of 
certain things or their traditions were omitted, and they did not worry about the 
commandments of life that purify the spirit of all disordered passion. 


(Matthew 15:28) 


QUESTION 18. THE SERVANT OF THE CENTURION AND THE 
DAUGHTER OF CANANEAN. — The healing of the centurion’s servant and the 
daughter of the Canaanite woman, which Christ performs without coming to their 
homes, is a sign that Gentiles, without being the object of the personal coming of 
Christ, will obtain salvation through his word. In the fact of the healing of children 
at the appeal and request of both, it is necessary to understand the double 
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personality of the Church that simultaneously, with respect to itself, motherhood 
and filiation. In effect, the Church is called mother by the totality of its members, 
while the name of children is held by each and every one of its members. 


(Matthew 15:30) 


QUESTION 19. SPIRITUAL SICK. — The people presented the Lord mute, that 
is, people who neither praise nor make profession of faith; blind, people who do 
not understand, although they obey their superiors; deaf, who do not obey, 
although they do understand; lame, which are those who do not keep the 
commandments. 


(Matthew 16:2-3) 


QUESTION 20. THE SIGNS OF TIME. — “At dusk you say: it will do good, 
because the sky is flushed.” That is to say, through the blood of the passion of 
Christ, in his first coming, the forgiveness of sins is granted. “And tomorrow you 
say: Today there will be a storm, because the sky presents a set red.” That is, Christ 
will arrive at his second coming with the fire of a herald. “So you know how to 
discern the aspect of the sky and you are not able to discern the signs of the times?” 
He spoke of the signs of the times with reference to his coming or to his passion, 
similar to the latter to the evening trees of the sky. He spoke of them also with 
reference to the horrors that will come before his Parousia, comparable to the set 
red of the morning sky. 


(Matthew 17:11) 


QUESTION 21. ADVENT OF ELIJAH. — In the passage: “Elijah will come, it 
is true, and he will restore everything,” this restoration can be applied to men who 
have disturbed the persecution of the antichrist, or to the fact that, when he dies, 
he himself will repay all debt. 
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(Matthew 17:14-18) 


QUESTION 22. POSSESSED EPILEPTIC. — Regarding the passage: 
“Frequently he falls into the fire and, sometimes, in the water,” the fire is referred 
to the anger since it rises above; the water to the carnal pleasures. Regarding the 
question that the disciples asked him: “Why could not we expel him?” The answer 
is: So that they would not be proud when performing such miracles. To that end, 
through humble faith, as if it were a mustard seed, they were warned to seek to 
eliminate earthly pride, meaning in the term mountain. 


(Matthew 17:25) 


QUESTION 23. FREEDOM OF THE CHILDREN OF GOD. — As for the 
passage: “then the children are exempt,” in all civil legislation it is understood that 
the children are free, that is, they are not subject to taxes. Therefore, the more free 
in any earthly kingdom the children of the kingdom to which all the kingdoms of 
the earth are subject. 


(Matthew 18:6) 


QUESTION 24. SCANDAL. — The words of the Lord: “To those who scandalize 
one of these children,” that is, of the humble, just as he wants them to be his 
disciples, and do so by resorting to disobedience and contumacy, the example of 
Alexander the metalworker who the Apostle speaks: (2 Tim. 4:14) You'd be better 
off to fit one of those mill wheels around your neck that move the donkeys and 
submerge you in the bottom of the sea. (Matt. 18:6) That is to say, it fits well that 
the appetite of temporal realities, to which the fools and the blind are bound, drives 
him to perdition, chained to his own weight. 


(Matthew 18:24-31) 
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QUESTION 25. FORGIVENESS OF INJURIES. — “A master was introduced 
to an individual who owed him ten thousand talents and ordered that he, his wife, 
his children and all his property be sold, and that he be paid that way.” It must be 
understood that he was a debtor of the ten commandments of the law and that, by 
greed and by his misdeeds, personified in the woman and the children, he must 
suffer a punishment, to which the price is equivalent. In effect, in the price of what 
is sold, it is necessary to understand the punishment of the condemned. As for the 
one who did not want to forgive the debt of one of his companions, but went and 
put him in jail, etc., it is necessary to understand that this the individual had such 
animosity against his partner that it led him to want to apply the torment. The 
companions who told the master everything that happened can be considered as 
personification of the Church that binds one and unties another. 


(Matthew 19:23-25) 


QUESTION 26. RICH EXCLUDED FROM THE KINGDOM OF GOD. — 
When the Lord says that a rich man does not enter the kingdom of heaven, his 
disciples ask him who can be saved. Since the rich are so few in comparison with 
the poor, we must understand, then, that those who yearn for such material goods 
must realize that they are included in the number of those rich. 


(Matthew 20:17) 


QUESTION 27. PREDICTED PASSION. — If the Lord anticipated his future 
passion to two disciples separately, he did so in anticipation of the future so that 
his testimony would be confirmed, since he himself said: “Every word is valid if 
it is uttered by two or three witnesses.” (Matt. 18:16) Both to avoid the disclosure 
of his words and to avoid the lack of human testimonial corroboration of what he 
said, he had to tell at least two people. This gesture of Jesus can also refer to the 
mystery of charity. There must be at least two people for it to exist. Christ was not 
going to suffer coerced by a debt of personal sins, but went to the passion for 
charity, to free us from our sins. 
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(Matthew 20:29-34) 


QUESTION 28. BLIND OF JERICHO. — The Lord leaves Jericho, already 
moving away from this earth by the resurrection. Huge masses follow him: they 
believe in peoples and nations. The two blind men sitting at the side of the road 
symbolize the presence in both the Jews and Gentiles of some men who, by faith, 
are integrating themselves into the temporal economy within which Christ is the 
way, and who yearn for enlightenment, that is, understand something of the 
eternity of the Word. This they wanted to achieve when Jesus passed, that is, thanks 
to the merit of the faith for which they believe that Christ, the Son of God, was 
born as a man and suffered for us. Thanks to this temporary economy, Jesus goes 
in a certain way because it is something that happens in time. It was, then, 
convenient that the cry of the blind was strong enough to silence the overwhelming 
racket of the crowd, who opposed it. That is, it was convenient that they kept tense 
and persevering the spirit in asking and in calling, until overcoming with that 
vigorous tension the custom of carnal desires that, like a mob, shouts at the doors 
of our thinking, anxious for light of the eternal truth; or even overcome the same 
mob of carnal men who are an impediment to the ideals of the spirit. Hearing, then, 
Jesus, that same Jesus who said that the one who asks receives, the one who seeks 
finds and the one who knocks will be opened, (Matt. 7:7) who approached him, 
that is, with the same passion of desire they reached what they longed for, 
remaining motionless, he touches them and grants them sight. Because the eternity 
of the Word that, remaining in itself, renews everything, is not transient like that 
temporal economy. (Cf. Wis. 7:27) Therefore, given that faith in the temporary 
incarnation prepares us to understand the eternal realities, in the fact of passing 
Jesus they were intimated to let themselves be enlightened, and they received the 
enlightenment of the one who remained immobile. Because the temporal realities 
are transient, while the eternal realities are immutable. 


(Matthew 21:21) 
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QUESTION 29. POWER OF FAITH. — The words of the Lord to his disciples: 
“You will say to this mountain: Arise and throw yourself into the sea,” he said 
referring to the pride that is characteristic of worldly men. These same words must 
be repeated to himself the servant of God to remove that vice from his person, 
given his incompatibility with the profession he has. It can also be explained in 
this sense: the same Lord, who is represented in Isaiah as a mountain, (Cf. Isa. 2:1) 
was taken away from the Jews to be thrown away to the gentility, as if it were a 
sea, by the faith of the Jews themselves, since they preached the gospel. 


(Matthew 21:44) 


QUESTION 30. THE STONE THAT CRUSHES. — The Lord says: “And 
whoever falls on this stone will be smashed to pieces, and whoever he falls on will 
be crushed.” These words he says of those who fall on him, who are those who 
despise him and insult him at present. This attitude does not leave them completely 
broken, but they are very crushed and cannot walk without limping. With reference 
to those on which it falls, this stone will fall from above in the judgment, 
accompanied by the penalty of condemnation. That is why he said: “He will crush 
them, so that the wicked will be like the dust that the wind snatches from the face 
of the earth.” (Ps. 1:4) 


(Matthew 22:2-9) 


QUESTION 31. THE ROYAL WEDDING. — The Lord said: “The kingdom of 
heaven is like a man who prepared the wedding of his son.” This wedding is the 
Incarnation of the Word; by this adoption of the nature of man, the Church was 
united to God as a wife. By saying: "My bulls and my poultry are killed,” they 
understand bulls to the heads of the towns and by poultry everything that fattens. 
In the words of the Lord: “Go out to the crossings of the roads and to those you 
find inviting them to the wedding,” the roads are the doctrines of the Gentiles, 
because from all of them they came to the wedding, that is, they believed in Christ. 
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(Matthew 22:25) 


QUESTION 32. THE SEVEN HUSBANDS. — The passage in which the 
Sadducees say to the Lord: “there were seven brothers among us. The first was 
married and died, and the same happened with the second and the others,” it applies 
to the wicked who could not produce fruits of justice during the span of the seven 
ages of the world of which this land consists. At the end, after that like the seven 
husbands, and like them sterile, they passed on it. 


(Matthew 22:40) 


QUESTION 33. THE SEVEN HUSBANDS. — On the words of the Lord: “On 
these two precepts hang all the law and the prophets.” A means that these two 
commandments are the conclusion and the end of the Law and the Prophets. 


(Matthew 23:17-19) 


QUESTION 34. THE ALTAR THAT SANCTIFIES. — Regarding what the Lord 
said: “What is better, the gold or the temple that sanctifies the gold? What is better, 
the offering or the altar that sanctifies the offering?” The Temple and the Altar is 
Christ Himself; gold, the gift, are the sacrifices of praise and the prayers we offer 
on the altar of Christ by the very hand of Christ. It is not these offerings that 
sanctify him; he himself sanctifies the offerings. 


(Matthew 23:23-24) 


QUESTION 35. THE GNAT AND THE CAMEL. — These words of the Divine 
Master: "They reject, the gnat," are an allusion to the workings of the Pharisees; 
and these: "They swallow the camel," recall this reproach that was made to them: 
"You neglect what is most serious in the Law, mercy, justice, fidelity.” The 
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meaning is this: You observe the smallest things, you despise the greatest. It may 
be said in an allegorical sense that by virtue of this criminal disposition they set 
Barabbas free and delivered the Lord to death. Barabbas was, in their eyes, a 
faithful observer of the Sabbath, whose sanctification they understood in a gross 
and material sense; but the Lord insisted on spiritual sanctification by the practice 
of mercy, justice, fidelity, virtues they trampled underfoot. It is not unreasonable 
to find in the comparison of the gnat an emblem of the seditious, guilty of murder; 
the gnat torments by its buzzing, and is greedy for blood. The camel that obediently 
lowers its high height to bear burdens, is the rather expressive type of the Lord's 
lowering. 


(Matthew 23:37) 


QUESTION 36. MATERNAL DEDICATION. — The Lord apostrophized 
Jerusalem: “How many times I wanted to gather your children, as a hen welcomes 
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her chicks under wings, and you have not wanted!” This animal shows great 
affection for its offspring to the point that the weakness of these confers that air of 
indisposition, and that something special that is very difficult to find in other 
animals: in the act of protecting their chicks with wings, is able to stand up to the 
hawk itself. Something like this happens to our mother, the Wisdom of God, who 
presents health in a certain way broken because of the incarnation, according to 
the opinion of the Apostle: Divine weakness is stronger than human robustness; It 
is protective of our weakness and faces the devil so that we do not fall into his 
clutches. And in this defense, what the hen tries to do for love in front of the hawk, 


that same can be achieved by his power in front of the devil. 


(Matthew 24:20) 


QUESTION 37. DO NOT RUN AWAY IN WINTER OR ON SABBATH. — 
The Lord said: “Pray that your flight will take place neither in winter nor on the 
Sabbath.” This is it, pray that no impediment will stop you: whether in winter, rain 
or cold; if on the Sabbath, the prohibition of walking, not being allowed to go on 


29 


the road. There is another way to understand it: pray that on that day nobody will 
be involved in the sadness or joy that have their origin in temporal realities. 


(Matthew 24:23-27) 


QUESTION 38. LIGHTNING AND THE CHURCH. — In the passage that 
records the words of the Lord: “As the lightning comes from the east and crosses 
to the west, so will the arrival of the son of man,” by east and west he wanted to 
make the whole world understand why it was to be extended to the Church, once 
the gospel began in Jerusalem. (Cf. Luke 24:47) According to it he said: “From 
now on you will see the son of man coming on the clouds.” (Matt. 26:64) With all 
property applied here to the Church the name of lightning, whose radiance comes 
off above all from the clouds. Once the authority of the Church throughout the 
world is visibly and clearly established, it immediately intimates to the disciples, 
to the totality of the faithful and to all who wish to believe in him, that they do not 
give faith to the schismatics or to the heretics. Because all schisms and all heresies 
either occupy a specific place on the map no matter how tiny, or they deceive the 
curiosity of men using dark and hidden meeting houses. This is what one says to 
you: “Look, the Christ is here or there,” with reference to parts of countries and 
provinces, or inside the houses or in the desert, with reference to the hidden and 
dark meeting houses of the heretics. Therefore, what he said of his arrival, that he 
would cross from east to west, is an argument against those who receive his name 
from some regions of our geography and preach that Christ is where they are. The 
phrase like lightning can be wielded against those who congregate in the recesses 
of their homes and are few as residents in a depopulated place. The name of 
lightning belongs to the Church with reference to its manifestation and luminosity, 
meaning at the same time the night or the clouds of this world: in them is where 
the lightning flash manifests itself. 


(Matthew 24:32) 
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QUESTION 39. THE FIG TREE AND THE HUMAN RACE. — In the words of 
the Lord: “Learn the parable taken from the fig tree,” it is understood that the fig 
tree is by human kind, because of the itching of the flesh. “When their branches 
are tender,” that is, when the children of men have reached spiritual fruits through 
faith in Christ, the honor of being adopted children of God becomes visible in 
them. 


(Matthew 26:24) 


QUESTION 40. IT WOULD HAVE BEEN GOOD FOR JUDAS NOT TO BE 
BORN. — What is the meaning of this word of the Lord concerning Judas: Would 
it have been good for him if he had not been born? Does the Lord speak, according 
to ordinary language, of the natural life? For a thing can only be good for one who 
enjoys existence. If it is maintained that there is a life before the present life, it will 
not be only for Judas but for every man that it will be true to say that it was good 
not to be born. Or did Jesus say that it would have been good for Judas not to be 
born to the devil to sin? Or, finally, not to be born to the life of Christ by the grace 
of the vocation, so as not to become apostate? 


(Matthew 26:15) 


QUESTION 41. THE THIRTY SILVER COINS. — The sale of the Lord in thirty 
pieces of silver means that, through Judas, the wicked Jews, followers of the 
earthly and temporal realities that enter the sphere of the five corporal senses, did 
not want to accept Christ. And like this they did in the sixth age of the world, it 
means that they took the result of six by five as good, when appraising the sale of 
the Lord. Speaking of this age or epoch, the prophet reproaches these evil ones: 
“and why do you love vanity and go in search of lies?” (Ps. 4:3) as if in the five 
ages of the world they found an excuse to follow vanity, or as if in the sixth age 
they understood the truth preached and shown by our Lord, just as on the sixth day 
God created man in his image. (Cf. Gen. 1:26) But no, they would not understand; 
This is why they are marked with the seal of the prince of the century, inscribed on 
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the currency of the thirty deniers, and they are deprived of the possession of Christ 
by whom the light of your face, O my God, has been imprinted on us." (Ps. 4:7) 
And since the word of the Lord is silver, (Cf. Ps. 11:7) the Jews continued to 
understand that law carnally and, leaving the Lord marginalized, they maintained 
the printed image of a secular power. 


(Matthew 24:28) 


QUESTION 42. EAGLES AROUND THE BODY. — The Lord says: “Where 
the corpse is, there the eagles will congregate.” That is, in the direction of heaven, 
where he raised the body, thanks to the humanity he assumed. He calls the body 
corpse, because it said that when it still had to die. There will congregate the eagles 
applied to spiritual people who, by imitating the passion and humility of Christ, 
are satiated from his body. Body and passion that, due to his humility, he assumed 
for us. 


(Matthew 26:29) 


QUESTION 43. THE FRUIT OF THE TRANSFORMED VINE. — The words 
that the Lord spoke at the beginning of his passion: "I will not drink henceforth of 
this fruit of the vine until the day in which I drink it again with you in the kingdom 
of my Father," they want to imply that this product of the vine is old, since, in 
contrast, it speaks of a new wine. And since he had taken body of the descendants 
of Adam, the so-called old man, and this body was going to deliver him to death 
(and logically that means his blood also through the mystery of wine), what is new 
wine but the immortality of the renewed bodies? Therefore, when I say I will drink 
with you, it also promises you the bodily resurrection to clothe immortality. The 
circumstance of company, with you, should not be interpreted as a temporary 
identity, but as a renewing identity. The Apostle says, on the other hand, that we 
too have risen with Christ, (Cf. Col. 2:12) so that the hope of a future reality will 
give us a present joy. And when, when speaking of this fruit of the vine, he says 
that there is also a new wine, he wants to make it understood that these same bodies 
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that will now die because of the earthly old age, will also be resurrected according 
to the heavenly renewal. If one understands by this ancient fruit of the vine, of 
which the Lord drank the chalice in his passion, the Jews themselves; the new life 
of this same people and its incorporation into Christ will also have to be recognized 
in the new fruit, when the fullness of the Gentiles has come in, all Israel will obtain 
salvation. (Cf. Rom. 11:25) 


(Matthew 26:67) 


QUESTION 44. SPITTLE AND BELLOWS. — The words: “They spit in his 
face” allude to those who reject the presence of the grace of God. Those who prefer 
their own honor to Christ's are as if they slapped him. He is buffeted by those who, 
blinded by infidelity, continue to affirm that Christ has not come, as nullifying and 
rejecting his presence. 


(Matthew 26:69-74) 


QUESTION 45. DENIAL OF SAINT PETER. — Peter, without yet conforming 
to the faith, denied Jesus three times. This triple denial seems to designate the 
detestable error of the heretics. Because the error of the heretics about Christ has 
three facets: either they err on their divinity, or they are mistaken about their 
humanity, or they deceive themselves about one thing or another. 


(Matthew 26:58) 


QUESTION 46. PETER OR THE CHURCH FOLLOWING FROM AFAR THE 
SAVIOR. — Peter, following the Lord from afar on the path of passion, is a sign 
of the Church that will follow the Lord, that is, that will imitate his passion. But 
this happens in a very different way: the Church suffers for itself, while Christ 
suffers for the Church. 
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(Matthew 26:39.42-44) 


QUESTION 47. TRIPLE TEMPTATION AND TRIPLE PRAYERS. — The 
temptation of concupiscence is threefold and so is the temptation of fear. The fear 
of death is opposed to the appetite anchored in curiosity, because, just as in 
curiosity there is a desire to know things, in relation to death there is the fear of 
losing that knowledge. The fear of infamy and insults is opposed to the appetite 
for honors and fame. The fear of pain is opposed to the appetite of pleasures. That 
is why it is not absurd to accept that the Lord, thinking of the triple temptation that 
passion meant for him, begged three times to pass that chalice, but putting the will 
of the Father first. 


QUESTIONS ON THE GOSPEL OF SAINT LUKE 


(Luke 1:13,20) 


QUESTION 1. YOUR PRAYER HAS BEEN ANSWERED. — In the words that 
the angel addressed to Zacharias while praying for the people, this is: “Your 
request has been heard; Elizabeth, your wife, will give birth to a son whom you 
will call John,” the first thing to keep in mind is that it is not credible that, in 
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making offerings for the sins of the people, for their salvation or for their 
redemption, and taking into account that the people waited for him to finish making 
the offering, an old man married to an old woman would put aside the petitions of 
the people and ask God for children. The fundamental reason is that nobody asks 
what they do not expect to achieve. And Zacharias had lost hope of offspring to 
the point that he did not even believe the angel's promise. Then the words of the 
angel: “Your request has been heard,” they refer to the prayer made on behalf of 
the people. And since the health of this people, the redemption and forgiveness of 
their sins, would be realized by Christ, the announcement to Zacharias of the future 
birth of a son contemplates that purpose, since that son was destined to be the 
herald of Christ. For this rest, I understand that the reply of the angel before the 
incredulity of Zacharias: “You are going to remain dumb until the day in which 
these things happen,” was sign of which the prophecy until John would be lacking 
all intelligible sound, because it was not understood until he found his fulfillment 
in the Lord. 


(Luke 5:3-11) 


QUESTION 2. JESUS TEACHING ON THE BOAT. — The Lord who instructs 
people from the boat is a sign of our time. Currently nations are taught from the 
base of the authority of the Church. After the Lord went up to one of the boats, 
specifically Peter's, he requested him to move away from the land. This passage 
means, on the one hand, that we must go to the people and make use of the word 
with such exquisite tact that they are not ordered from the earthly realities, nor so 
far from them to enter into the depths of the mysteries, that they do not understand 
nothing. It may also mean that the Gentiles must be preached first in the near 
regions, so that the command of the Lord to Peter: “‘sail out to sea and cast your 
nets to fish” refers to the most remote nations, the object of further preaching, such 
as Isaiah expresses: “Lift the banner to the peoples, near and far.” (Isa. 62:10; 
57:19) The break of the nets before the great capture of fish and the height of the 
boats until almost capsize mean that in the Church there was going to be a 
monstrous plague of carnal men who, after the breakdown of peace and the 
consequent abandonment of it by part of heretics and schismatics, there would still 
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be so many and would be such a detriment in faith and good works in the bosom 
of the Church, that it seems as if it said to Christ: Get away from me, I am a sinner. 
As if, replete with carnal masses and almost sinking because of their customs, in a 
way they refuse to be governed by spiritual things, in whom above all the figure of 
Christ shines. Certainly, men do not say this with all the letters to the worthy 
ministers of God to get them away from them. It is his behavior and his works that 
insinuate the men of God to leave. They do not want to be governed by the good 
ones. And their attitude is so clever that they continue to pay lip service to them, 
but with the facts they invite them to stay away from them. The honors Peter 
emphasizes with the gesture of falling at the feet of the Lord, but his behavior is 
reflected in the words: “get away from me, Lord, I am a sinner.” Which the Lord 
did not do, because he did not leave them, but, after turning the boats, he led them 
to the shore. This fact means that it is not appropriate for good and spiritual men, 
under the pretext of a more comfortable and tranquil life, to embrace the pretension 
of abandoning the obligations of the Church, frightened by the sins of the people. 
The boats were brought to land, leaving everything behind, followed by Peter, 
James and John. This trait can be a sign of the end of time, when those who have 
adhered to Christ, will definitely depart from the sea of this world. 


(Luke 5:14) 


QUESTION 3. GO, SHOW YOURSELF TO THE PRIEST. — The words that 
the Lord addresses to the cured leper: “Go, show yourself to the priest and make 
the offering for your purification, as prescribed by Moses, to serve as a testimony,” 
they seem an approval of the sacrifice stipulated by Moses, (Cf. Lev. 14:10) even 
though he did not accept it for the church. This order of Christ can be explained 
because the holy sacrifice of the saints, which is his body, had not yet begun to 
exist. He had not yet offered his holocaust in passion; When this sacrifice was 
ratified in the believing nations, the temple in which the others used to be offered 
was destroyed, a fact that happened in conformity with the prophecy of Daniel. 
(Cf. Dan. 9:27) For it was not advisable that the figurative sacrifices be suppressed 
before the figurative reality was ratified by the joint testimony of the apostles and 
by the faith of the peoples, and believers. 
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(Luke 5:18-25) 


QUESTION 4. PARALYTIC DESCENDED FROM THE ROOF. — With regard 
to the paralytic, it can be understood that the soul hindered in its members, that is, 
in good works, goes in search of Christ, in search of the will of the Word of God, 
but that the crowd prevents it, unless that the roof be opened, that is, what the 
Scriptures cover, to get there to the knowledge of Christ. Or what is the same, we 
must descend to the humility of Christ with a pious faith. In those who put the 
paralytic in front of Christ, the good doctors of the Church can be seen. Putting 
him on the table means the duty to know Christ that man has while he is in the 
body. Once cured, he is ordered to take his stretcher and go home. From this fact 
it is to be understood that the members of the soul who improve after obtaining the 
forgiveness of sins by means of a straight hope are left with the task of ensuring 
that the weakness of the spirit does not fall into the pleasures of the flesh as if it 
were in the stretcher on which lies prostrate, but rather dominate the carnal 
affections and seek rest in the intimacies of one's heart. 


(Luke 3:23) 


QUESTION 5. HOW COULD JOSEPH HAVE TWO FATHERS. — This 
question is not absurd. St. Matthew says that Joseph was begotten by Jacob (Cf. 
Matt. 1:16), and St. Luke says that he is the son of Heli. This difficulty cannot be 
solved by saying that the same personage bore two names, as was the custom 
sometimes among the Gentiles and the Jews. The series of other generations is a 
dogmatic refutation of this kind of solution. For how do you explain why the names 
of the grandfather, the great-grandfather, the great-great-grandfather, and the other 
ancestors are different in the two Evangelists? How do we explain the difference 
in the number of generations? Saint Luke counts forty-three, going up from Our 
Lord to David. St. Matthew, descendant of David to Our Lord, counts twenty- 
seven or twenty-eight; and, for some mysterious reason, the name that ends the 
series of generations that come to Babylon's captivity, is repeated as the first of 
those that begin upon the return from captivity. The question of knowing in what 
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sense Joseph could have two fathers, is not solved. I see three hypotheses among 
which there may be one that relates to the thought of the Evangelist. Either Joseph 
had an adoptive father in addition to his father according to nature, or by virtue of 
the custom according to which, in the case of the Jews, when one of these died 
without leaving a succession, a close relative took the wife of the deceased and 
assigned the son to the deceased relative. (Cf. Deut. 25:5-6) So, being begotten by 
one and assigned to another, it is quite rightly stated that Joseph had two parents. 
Third: or one of the Evangelists designated the father who gave birth, and the other 
designated a maternal grandfather, or someone of the ancestors whose relationship, 
Joseph, could be called the son, without any improbability. In this hypothesis, the 
genealogy of St. Luke to David would be different from the genealogy of St. 
Matthew. The second of these explanations seems less solid, because when a man 
with the Jews had a child of the widow of his brother or a close relative, the name 
of the deceased husband was given to this child. The difficulty will therefore be 
solved by the hypothesis of adoption, or by admitting that one of the genealogies 
supposes the collateral ancestors, or in any other manner which escapes our 
thought. But what folly and what end to accuse an Evangelist of lying, instead of 
seeking an explanation for this difference in the name of the ancestors says Christ? 
It would be boldness already, to pretend that there are only two possible solutions. 
Only one, however, suffices to make all difficulties disappear. 


(Luke 3:23-38) 


QUESTION 6. SEVENTY-SEVEN GENERATIONS. — We can ask ourselves 
why there are seventy-seven people that contain the generations reflected in Luke's 
list. Because it turns out that the Lord also mentioned this number when Peter 
asked him how many times he had to forgive the sins of his brother. According to 
the Lord, we must forgive not only seven times, but seventy-seven times. (Cf. Matt. 
18:21-22) Therefore we consider it logical that, when quoting this number, he 
ordered that all sins should be forgiven, since the one for whom all sins were 
forgiven deigned to come as a man to men in the seventy-seventh generation, 
according to the testimony of the aforementioned evangelist. There is also another 
series of generations, the one presented by Matthew, (Cf. Matt. 1:1-17) very 
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opportunely maintained by Luke, who, from the baptism of the Lord, listed the 
same generations in an ascending sense, involving seventy-seven people. In fact, 
since the generations are presented in ascending order, the return or ascent to God 
with which we reconcile after the forgiveness of sins is expressed. And, in fact, 
through baptism the forgiveness of sins takes place, (Cf. Acts 2:38) meaning in 
that number. In the baptism of the Lord (Cf. Matt. 3:13-17) sins were not forgiven 
him; rather, the same remission of all sins performed there, sins forgiven to men 
by their power and mercy, was consecrated and marked by the baptism of the Lord 
and by that number of generations. 


Not without cause and in vain the Lord, who was going to abolish all sins, came in 
the seventy-seventh generation; if he did so it was because in that number 
something mysterious is hidden and something that makes symbolic reference to 
the totality of sins. And this is what you have to consider in numbers eleven and 
seven. Multiplied these two numbers, reach that amount because eleven times 
seven or seven times eleven is seventy-seven. On the other hand, with the eleven 
the number ten is exceeded, and we know that in the ten the perfection of bliss is 
represented, according to that passage in the parable where all those hired for the 
harvest receive a denarius. (Cf. Matt. 20:2-10) That number ten is achieved when 
the Creator's Trinity is added to the number seven of the creation. Consequently, 
it is clear that everything that exceeds the number ten symbolizes the sin of those 
who, desiring pride to have more, lose integrity and perfection. If we speak of 
seven times, it is to signify that transgression resulting from a movement of man. 
(Cf. Gen. 2:15-3:24) In the number three the incorporeal part of man is meant. 
That is why we are commanded to love God with all our heart, with all our soul, 
with all our mind. (Cf. Deut. 6:5; Matt. 22:37) In number four the body is meant, 
since the nature of the body is quadripartite in various aspects. When man is 
integrated by all these elements, he does not lack logic that is indicated by the 
number seven. Movement is not expressed in cardinal numbers, when we say one, 
two, three, four, etc., but when we say once, twice, three times, four times. For all 
of which, as I said, the transgression or overruling is not indicated in the numbers 
seven and eleven, but in the seven by eleven. This transgression or overrun is the 
fruit of a movement of sinful man, that is, through the desire to possess something 
else, transgresses or exceeds the stability in which his perfection consists, (Cf. Gen. 
3:1-7) to the point that, shortly after, through the prophet it was said to the soul: 
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“You expected that, if you left me, you would have something else.” (Isa. 57:8 see 
LXX) From this vice of pride swarm as in a wilderness the totality of sins; sins 
that, however, have forgiveness. In fact, we are exhorted to forgive seventy-seven 
times, so that we understand that sin is not excluded from forgiveness to those who 
repent and ask for this forgiveness through the Church, personified in the figure of 
Peter. 


(Luke 6:9) 


QUESTION 7. RIGHT HAND SHRIVELED. — On the subject of the man whose 
right hand was paralyzed, the Lord says to the Jews: “I ask you whether it is lawful 
to do good or evil on the Sabbath, to save a soul instead of destroying it.” If Christ 
healed the body, why did he speak of saving a soul instead of destroying it? The 
answer can be threefold: first, because he performed those miracles with an eye on 
the faith that lies in the health of the soul; second, because the healing of the same 
right hand was a sign of the health of the soul that, by interrupting the performance 
of good works, gave a certain impression of having the right hand paralyzed; third, 
because he used the word soul to signify the totality of man. It comes to be an 
expression similar to the one we use when saying: There were many souls there. 


(Luke 6:38) 


QUESTION 8. A GOOD MEASURE, TIGHTENED, SHAKEN UNTIL 
OVERFLOWING. — The words of the Lord: “Give and it will be given to you: a 
good measure, tightened, shaken until overflowing,” will be put in the girdle of 
your garments can be interpreted in context with those others: so that they receive 
you in the eternal abodes. (Luke 16:9) In this way, it seems that the words: “Give 
and it will be given to you” were prescribed to the people, and in line with them 
the Apostle says: “That the disciple should share in all manner of goods to the one 
who instructs him orally.” (Gal. 6:6) Jesus saying, "They will pour into your 
bosom,” will not express anything else in fact, except that his disciples will deserve 
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to receive the heavenly reward by the merits of the poor to whom they have given 
in his name, if only a glass of cold water. (Cf. Matt. 10:42) 


(Luke 6:39-40) 


QUESTION 9. JESUS SAYS, "CAN A BLIND MAN LEAD A BLIND MAN.” 
— The Lord said: “Can a blind man lead a blind man? Do not they both fall into 
the pit?" He probably made this addition so that they would not expect to receive 
from the Levites the measure of which he said: They will put in the bosom of your 
clothes, because it was they who gave the tithes. (Cf. Num. 18:26) He called them 
blind because they did not accept the gospel, so it was rather the people who were 
already beginning to expect such remuneration through the disciples of the Lord. 
And wanting to show that they were his imitators, he also added: “He is not the 
superior disciple of the teacher.” 


(Luke 6:47-48) 


QUESTION 10. BUILDING ON THE ROCK. — The Lord says: “I am going to 
show you who is like everyone who comes to me and listens to my words and puts 
them into practice. It is similar to a man who, in building a house, dug deep and 
laid the foundations on rock.” He called to dig to extract from his heart all earthly 
realities through Christian humility, so that his worship of God has no earthly basis. 
Digging deep into the rock is like following Christ for free and honoring him for 
free, to the point of thinking that God does not have to be worshiped not only for 
superfluous things, but even for those that seem necessary to this life and that any 
he can just accept and have, but that, however, are temporary and earthy. 


(Luke 8:16) 


QUESTION 12. LAMP UNDER THE BUSHEL. — The Lord says: “No one 
lights a lamp and covers it with a vessel or puts it under the bed, but places it on a 
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lampstand so that those who enter see the light.” If one hides the word of God out 
of fear of temporary discomforts, it is because he puts the body before the 
manifestation of the truth, and with his body he comes to hide it when he fears 
proclaiming it. It is the flesh which designates, in the intention of the Savior, this 
vase or bed under which the light is hid, when the truth is concealed cowardly. 


(Luke 8:26-39) 


QUESTION 13. FROM ONE HAD A LEGION OF DEMONS. — In the healing 
wrought by the Lord of that Gerasene who had a legion of demons, the nations of 
the Gentiles were represented, who served many demons. Not having a clothing 
denoted his lack of faith. He did not live in his house, that is, he did not rest in his 
conscience. His castle was the tombs: he delighted in dead works, that is, in sins. 
Being handcuffed with shackles and iron chains is a sign of the heavy and harsh 
laws of the Gentiles with which public faults are also suppressed among them. That 
the demon dragged him to the desert, after releasing him from his crickets, also 
means that, after transgressing those same laws, passion dragged him to commit 
crimes that exceed what is usual among people. The permission granted to the 
demons to lodge in the pigs that grazed in the mounts symbolizes the unclean and 
proud men to those who dominate the demons by means of the idolatrous cult. The 
fact that they rushed into the lake means that, once the Church has gained 
recognition and the heathen nations have freed themselves from the power of the 
demons, all those who did not want to believe in Christ celebrate their sacrilegious 
rites in hiding, immersed in an abysmal depth lacking light. The guardians of the 
pigs, fleeing and publishing what has just happened, are the figures of certain 
princes of the idolatrous nations, who, struck with admiration and astonishment, 
publish the power and wonders of Christian law, fleeing the yoke it imposes. When 
the Gerasenes came to observe what was happening and saw the man clothed and 
totally normal sitting at the feet of Jesus, they realized what had happened and 
they urged Jesus to leave their lands because of the distress they were in, that the 
masses, enchanted by their previous life, pay homage to Christian law, but do not 
want to suffer it, while proclaiming the impossibility of its observance. Despite all 
this, they are admirers of the faithful people, already cured of their old and libertine 
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way of life. That the demon-possessed already want to remain in the company of 
Christ and be told: “Go home and tell the wonders that God has done with you,” 
can be understood correctly from the words of the Apostle in which he says: 
“Depart and be with Christ it is by far the best, but staying in the flesh is more 
necessary for you.” (Philip. 1:23-24) In this way all must understand that, after the 
remission of sins, they must return to the good conscience and serve the Gospel, 
thinking also of the salvation of others, to finally find rest in Christ, lest the will to 
be ahead of time with Him is to neglect the ministry of preaching, put at the service 
of the redemption of men. 


(Luke 10:1) 


QUESTION 14. SEVENTY-TWO DISCIPLES. — As the universe is fully 
traveled and illuminated by the sun in twenty-four hours, so the mystery of the 
illumination of the world by the gospel of the Trinity is figured in the seventy-two 
disciples. Twenty-four repeated three times forms the number seventy-two. Jesus 
sends the disciples two by two, it is the mystery of charity, either because the 
precept of charity is double, or because charity presumes rigorously, like all love, 
two people at least that it unites. 


(Luke 11:35) 


QUESTION 15. LIGHT AND DARKNESS. — “Jf the light that is in you is 
darkness, how great will the darkness be!” (Matt. 6:23) It calls light to the good 
intention of the mind, with which we perform our deeds; It calls darkness to the 
works themselves, either because others ignore the intention with which we do 
them, either because we ourselves do not know the result, that is, how they arrive 
and result for those to whom we give them with sound intention. Because many 
times, by misusing our good deeds, those that we do by mercy and right motivation 
are perverted. 


43 


(Luke 11:39) 


QUESTION 16. REPROACHES TO THE PHARISEES. — “But you, the 
Pharisees, purify the cup and the plate on the outside.” What he says here and 
against the Pharisees and doctors of the law is the same as he said before: “He 
hardened his face before Jerusalem,” (Luke 9:51) to openly reproach them for their 
vices and their crimes, and to expose the dreadful truth. 


(Luke 11:20) 


QUESTION 17. WHY IS THE HOLY SPIRIT CALLED THE FINGER OF 
GOD. — The Holy Spirit is called the finger of God because of the distribution of 
the gifts he seeks: to each of his own, both to men and to angels. Because in none 
of our members is division as clear as in the fingers. 


(Luke 5:33-38) 
AUGUSTINE Q. ON GOSPELS, LUKE 


QUESTION 18. FROM THE FAST OF THE SONS OF THE BRIDEGROOM. 
— Fasting has a place either in grief or in joy. In sorrow as propitiation to God for 
sins and in joy because, the more tender is the delicacy of spiritual things, the lesser 
is the delight of the realities of the flesh. Therefore, when they asked the Lord why 
his disciples did not fast, in his reply he referred to both fasts. Indeed, to the fact 
that in the midst of the tribulation they usually fast they answer his words: “the 
children of the bridegroom will fast when the bridegroom is taken from them,” 
because then they will feel desolate and will experience on themselves the sadness 
and the tears until the Holy Spirit he repays them with the joys of consolation. 
May they receive this gift; that they feel renewed in the spiritual life, then it will 
be time for them to celebrate the fast which is fulfilled in joy. As long as they have 
not received this favor, the Lord compares them to worn out clothes, to which it is 
not advisable to sew a piece of new cloth; this flap represents every mutilated 
portion of the doctrine, which embraces temperance in new life. May this addition 
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be made, and we see the doctrine itself, in some way, useless. Why this special 
part of the doctrine concerning the fasting of food? Is it not to apply it improperly, 
when the doctrine itself prescribes the general fast, that is to say, not only 
mortification in food, but also the repression of all attraction to earthly joys? The 
precept of abstinence from food is therefore like a doctrinal shred, Jesus does not 
want us to share it with men who are still given up to old customs: there would be 
there a mutilation, a lack of harmony of elsewhere with faces with uselessness. He 
is still comparing his disciples with others which will break down instead of 
containing the new wine, that is to say the spiritual precepts. They had become 
new skins when after the Ascension of the Lord they were renewed in prayer and 
hope by the desire for consolation from above. Then they received the Holy Spirit 
of which they were filled, and as they spoke the languages of the various nations 
that were present, they are said to be intoxicated. 


(Luke 10:30-37) 


QUESTION 19. THE GOOD SAMARITAN. — “A man came down from 
Jerusalem to Jericho:” it is understood that he is Adam along with the human race. 
Jerusalem is the city of heavenly peace (Cf. Hab. 12:22) from whose bliss it 
collapsed. Jericho is translated by moon and means our mortality because it is born, 
grows, dwindles and dies. The thieves are the devil and his angels, who stripped 
him of immortality and, after beating him in intimacy with sin, left him half dead. 
Indeed, insofar as he can understand and know God, man is alive; as soon as he is 
consumed and oppressed by sin, he is dead. That is why he is spoken of as half 
dead. The priest and the Levite who, after seeing it, passed by are a sign of the 
priesthood and ministry of the Old Testament, that they could not report any 
benefit for salvation. Samaritan is translated as a guardian, which is why the Lord 
is designated by this name. The bandage of wounds is the containment of sins. Oil 
is the consolation of a healthy hope, because of the forgiveness granted in view of 
reconciliation in peace. Wine is equivalent to the exhortation to act fervently to 
the fullest. The horse is the flesh in which he deigned to come to us. To be placed 
on it is to believe in the incarnation of Christ. The inn is the Church, where the 
pedestrians who return to the eternal homeland from this pilgrimage are re-formed 
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and repaired. The next day corresponds to the day after the resurrection of Christ. 
The two denarii are the two commandments of love, which the apostles received 
through the Holy Spirit to evangelize others, or the promise of present and future 
life. Contemplating these two promises, he said: “In this life he will receive seven 
times more, and in the future century he will attain eternal life.” (Matt. 19:29) The 
innkeeper is, therefore, the apostle. What gives more to him refers either to the 
advice of the Apostle who says: “About virginity I have no precept of the Lord; I 
give, however, an advice,” (1 Cor. 7:25 ) or to the fact that he also worked with his 
hands (Cf. 1 Cor. 4:12) so as not to be burdensome to any weak one when offering 
the novelty of the gospel, (Cf. 2 Thess. 3:8-9) nevertheless he was assisted by the 
right to eat of it. (Cf. 1 Cor 9:14) 


(Luke 10:38-42) 


QUESTION 20. MARTHA AND MARY. — The welcome that Martha gave her 
in her home is a sign of the Church that lives in time, that welcomes the Lord in 
her heart. Mary, her sister, who was sitting at the feet of the Lord and listened to 
his word, is a sign of the Church herself, but as it will exist in the future century 
when, resting from all work and service to the needs of others, it will be enjoyed 
only in wisdom. Martha, then, is busy in multiple services, given that the Church 
is currently exercising these activities. Complaining against his sister because she 
did not lend a hand serves as a pretext for the Lord to make it clear that the Church 
that lives in time is worried and preoccupied by many problems, even though only 
one thing is necessary and is given scope for the merits contracted in this service. 
He says that Mary has chosen the best part, which will not be taken away from 
her. This part is recognized as the best, and because it is the term of works and 
services, and because it will not be taken away. The part of the ministry, though 
good, will be removed when the needs to which it furnishes will have disappeared. 


(Luke 11:5-8) 
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QUESTION 21. THE THREE BREADS REQUESTED IN THE MIDDLE OF 
THE NIGHT. — This friend to whom he come to ask in the middle of the night 
for three loaves to borrow, is obviously a figure. of what happens when the man 
plunged in the midst of tribulations asks God, as a softening of the sufferings of 
the present life, the knowledge of the Trinity. But the comparison is small to big. 
In fact, if the friend gets up from his bed, and gives, not moved by friendship, but 
weary of an importunate prayer, how much more will God give, he who gives, 
very liberally and without repugnance, what is asked of him; he who wants to be 
prayed to only so that those who claim his gifts are put in a position to receive 
them. The three loaves mark the unity of substance in the Trinity. By this friend 
arriving on the journey, to whom his friend, who asks to borrow, has nothing, he 
says, to present, we must understand the appetites of man, who must obey reason. 
These appetites were slaves of the temporal life which one names a voyage, 
because everything is temporary. When man converts to God, they take another 
course; but if the interior consolations, if the joys, fruit of the spiritual doctrine 
which gives knowledge of the Trinity of the Creator, come to be missed, the man 
finds himself in great anxiety: deprived of the external joys which he is 
commanded of to abstain, deprived of the inner manna, of the joys caused by the 
doctrine of salvation, a mortal sadness overwhelms him. This state of anguish is 
the night during which he is compelled to solicit with great urgency to obtain three 
loaves. A voice from the inside of the house answers that the door is closed, and 
that the children take their rest; this is the time when the hunger for speech will be 
felt; When the intellect is closed and the distributors of this bread of evangelical 
wisdom, having spread it throughout the universe, the children of the father of the 
family will taste with the Lord the hidden sweetness of rest. However, he who 
desires intelligence obtains it by prayer from the Lord himself, although there is 
no man to teach him wisdom. 


(Luke 11:11-12) 


QUESTION 22. THE BREAD, FISH AND EGG. — On the bread, the fish and 
the egg to which the Lord contrasted the stone, the serpent and the scorpion. In 
bread we must understand charity, because it is what we most want and something 
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so necessary that without it other things are nothing, just as there is scarcity at the 
table where bread is lacking. The opposite of charity is hardness of heart, compared 
to a stone. Under the fish is understood the faith in the invisible realities, either 
because of the baptismal waters, or because it is caught in places lacking in light. 
And since faith does not break either, even if it is hit by the swells of the swell of 
this time, it compares well with the comparison with the fish. To the fish the Lord 
contrasted the serpent with the poison of falsehood already injected beforehand in 
the bad advice given to the first man. (Cf. Gen. 3) In the egg, hope must be 
understood, because the egg is still a fetus without full development, which 
development is expected to reach through incubation. The opposite of the egg is 
the scorpion, from which its poisonous stinger of its tail must be feared; in the 
same way, the opposite of hope is to look back, while hope, referring to future 
realities, tends to what is ahead. (Cf. Philip. 3:13; 1 Cor. 13:13) 


(Luke 11:52) 


QUESTION 23. THE KEY TO KNOWLEDGE. — Regarding the words that the 
Lord addresses to the scribes or doctors of the Jews: “You took the key to 
knowledge, and you did not enter and you prevented it to those who were about to 
enter,” I understand that they did not want to understand in the Scripture of God, 
the humility of Christ, or that others understood it. 


(Luke 12:23) 


QUESTION 24. LIFE IS MORE THAN FOOD. — The Lord said to the disciples: 
“Life is more than food and the body more than clothing.” And, of course, if He 
gave you what is more, how much more will He give you what is least! 


(Luke 12:35) 
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QUESTION 25. THE LOINS GIRDED AND THE LAMPS LIT. — The Lord 
says, "Let your loins be girded," by moderation in the love of the things of the age; 
"Burning lamps" mark the legitimate end to which this moderation itself must be 
related by a pure intention. 


(Luke 12:42) 


QUESTION 26. FROM THE MEASUREMENT OF WHEAT. — The Lord said 
to Peter, "Who is the faithful and prudent dispenser that his master will establish 
over his servants to distribute to each person in time the measure of wheat" that is 
intended for him? The measure indicates the proportion to the capacity of each of 
the listeners. 


(Luke 12:54-55) 


QUESTION 27. THE CLOUD RISING TO THE WEST. — This cloud, of which 
Our Lord says, "When you see a cloud rising from the west," shows his glorious 
outgoing body of the tomb. From that moment, indeed, the rain of the evangelical 
word watered all the coasts of the earth. "The south wind blowing" before the heat, 
means the lighter tribulation that will precede the judgment. 


(Luke 12:26) 


QUESTION 28. CANNOT ADD TO ITS SIZE. — Jesus said, "If you cannot do 
the least," speaking of the increase in the size of man; it is, in fact, what is least for 
God, the work of corporeal nature. 


(Luke 12:29) 
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QUESTION 29a. AGAINST PRIDE. — Jesus having told his disciples that we 
should not be worried about the safety of food, added: "Do not rise up in thoughts 
of pride." first, these kinds of goods in order to provide for necessity; but when 
afterwards he has them in abundance, he begins to conceive of pride, like a 
wounded man, who would boast of having many remedies at home, as if it would 
not be better for him to be without injury, and to need no remedy. 


(Luke 14:2-5) 
AUGUSTINE Q. ON GOSPELS, LUKE 


QUESTION 29b. DROPSY AND THE BENT-OVER WOMAN. — Our Lord 
very justly compares the dropsical to an animal fallen in a well, such an illness 
coming from the excess of moods: likewise, speaking of this woman, bowed for 
eighteen years, whom he had delivered, he compares her to an animal that is loosed 
to lead him to the watering place. In the dropsy we see the faithful representation 
of the rich miser. The more the disordered moods abound in the dropsy, the more 
it is consumed by thirst: the more the riches of which misuse are poured out, the 
more these desires of greed are ignited by the scrooge. The woman bent by the 
disease, powerless to straighten up, is the type of soul that the earthly thoughts 
have weakened and lowered, and which can no longer deal with divine things. 


(Luke 14:21-23) 


QUESTION 30. GUESTS AT THE EVENING MEAL. — The guests who are 
brought from the city to supper designate those of the Jewish nation who have 
believed in Christ; that is to say, those infirm who, feeling the weight of their sins, 
have not had the pride of that apparent justice, whose lie removed from the grace 
of salvation the masters of Israel. The other guests whom the master of the feast 
makes search along the hedges and on the roads while there are places at his table, 
are the figure of the gentiles scattered on all roads by the division of the sects, 
bruised and embarrassed by the thorns of their sins. 
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(Luke 14:28-33) 


QUESTION 31. BUILD A TOWER, AND PREPARE FOR WAR. — The 
expenses for the contraction of a tower represent the forces that must be deployed 
to become a disciple of Jesus Christ, and the ten thousand men led to the battle by 
the one who advances against a king who has twenty thousand, appear the 
simplicity of the Christian to fight against the duplicity of the devil, that is to say 
against his ruses and his deceptions; simplicity that Jesus makes consist in the inner 
renunciation of all that one possesses. This is the conclusion that follows: 
"Therefore, whoever among you does not renounce all that belongs to him, cannot 
be my disciple." In this universal renunciation, we must also understand the life of 
the body whose possession we must to appear so temporary and provisional that 
the threat of being stripped of them cannot sacrifice the life of eternity. Just as Jesus 
turns us away from leaving the tower unfinished, recalling the insults of those who 
will say, "This man began to build and could not finish;” Likewise in the example 
of the king against whom it is necessary to fight, he condemns peace when he says: 
"He sends him an embassy when he is still far away to make peace proposals to 
him," thus showing that the assaults demons cause men to succumb, who do not 
renounce all that they possess, and that these men make peace with the devil, 
indulging in his suggestions for the commission of sin. Thus, to build a tower, to 
fight against the enemy king, is to be a disciple of Jesus Christ: to possess the 
resources to complete the tower, to dispose of ten thousand men of troops against 
the twenty thousand of the enemy, is to give up everything we own. 


(Luke 14:34-35; 15:4-10) 


QUESTION 32. THE DISTORTED SALT AND THE LOST SHEEP. — The 
distorted salt symbolizes the apostate and the lost sheep is a figure of all the sinners 
who were reconciled to God by penance. He carries it on his back because, by 
humbling himself, he raised them. He said that there were ninety-nine sheep that 
the shepherd left in the open, because they are a symbol of the proud, who carry 
within them a kind of solitude, wanting to appear as the only ones to whom, to 
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achieve perfection, they lack unit. For to all who break away from true unity, pride 
breaks off; wanting to be of his exclusive domain, he does not go after the unity 
that is God. That is why both the ninety-nine sheep and the nine drachmas are the 
image of those who, paid for themselves, precede sinners who return to salvation. 
The nine is missing one to reach ten, and ninety-nine is missing one to reach a 
hundred, which happens in the following numbers: nine hundred ninety-nine is 
missing one to reach a thousand, and nine thousand nine hundred ninety and nine 
is missing one to reach ten thousand. The numbers may vary, being greater or 
lesser, to those who lack a unit for its perfection; but they reach it when they are 
added to that unity that, without changing, always remains identical in itself. The 
Lord binds all those who are reconciled to this unity through repentance, the fruit 
of humility. 


(Luke 15:11-32) 


QUESTION 33. THE PRODIGAL SON. — This man, who has two sons, is God, 
the father of two peoples who are like the two branches of the human race, the 
people of men who have remained faithful to the worship of a God, and the people 
of idolaters, who have abandoned the Lord. But we must go back to the origin of 
the creation of man to deepen this story. The eldest son is the type of fidelity to the 
worship of the true God. The youngest leaves for a distant country. He asked his 
father for the portion of inheritance he owes to him. Such is the soul that the 
enjoyment of his power has seduced. His patrimony, that is to say, life, 
intelligence, memory, sublimity, and promptitude of genius, all these gifts of 
divine munificence are folded at his disposal by free will; that is why. "The father 
distributed his property to his children. The youngest left for a distant country.” 
He abused natural gifts, he abandoned his father, leaving the Creator to indulge in 
the enjoyment of creatures. He is represented, "a few days after, collecting all his 
property, and going to a distant country.” In fact, a few days after the creation of 
the human race, the soul, this rational creature, wished, by its free will, to be 
absolute mistress of itself and of its faculties, and to detach itself of his Creator to 
rely on his own strength. But the further away from Him who was the source of 
her life, the sooner she was exhausted. That is why the Gospel calls a life of 
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debauchery and excess life spread and dissipated in the outer splendor and empty 
inside: the man who gives himself to it pursues the vanities which it gives birth 
and abandons God who is within him. This remote region is therefore the 
forgetfulness of God. The famine that has occurred in this country is the 
deprivation of the word of truth. The inhabitant of the country designates some 
prince of the air, forming part of the militia of Satan. His country house represents 
the kind of power he exercises, and the swine are the filthy spirits that lie beneath 
him. The pods on which he fed the pigs are the maxims of the century, void and 
deep, of which the poems and the various discourses devoted to the praise of idols 
or to the fables of the gods of the Gentiles resound, and which delight the demons. 
That is why this young man who wanted to be satiated sought in this vile pasture 
a food which was substantial and healthy, and which brought happiness, and he 
could not find it. Hence this word: "And no one gave it to him." 


"But having returned to himself," that is to say, detaching himself from deceptive 
illusions and trainings; from the vanities of the external world, and gathering his 
thoughts into the interior of his conscience, "How many hired servants," he 
exclaims, "have bread in abundance in my father's house.” How could this be 
known to the plunged man, as the idolaters were, in such a great oblivion of God? 
Would not these words indicate the awakening of the soul to the preaching of the 
Gospel? Many preachers of truth were then living, many of whom were guided, 
not by the love of truth itself, but by the desire for earthly benefits. It is from them 
that the Apostle said: “That many who announce the Gospel do not do so with 
purity, (Philip.1:17) by estimating piety as a matter of profit. (Cf. 1 Tim. 6:5) They 
did not preach another Gospel like the heretics, they preached the Gospel of Paul, 
but in another spirit than that of this Apostle. That's why they are very, precisely 
called hired servants. They deliver the same bread from the word and in the same 
house, yet they are not called to the heavenly inheritance, but work for a temporal 
reward. It is from them that it is said. "Truly, I say to you, they have received their 
reward”. (Matt. 6:2) He exclaims: "I will rise," for he was lying prostrate; "And I 
will go," He was indeed far away; "To my father," he had become the servant of 
the one to whom the swine belonged. The other words indicate the disposition of 
a soul preparing for penance by confessing its sins, but not yet doing so. He does 
not open yet to his father, but he promises to open to him when he sees him again. 
"Now understand what it means to come to one's father:" You must understand, 
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therefore, that returning to the father has the meaning of being integrated by faith 
in the Church, where there is already the possibility of a legitimate and fruitful 
confession of sins. What does he propose to say to his father? My father, I have 
sinned against heaven and against you, and I am no longer worthy to be called 
your son: treat me as one of your hired servants. "I have sinned against heaven," 
does this word have the same meaning as I have sinned against you? Then it should 
be understood by "heaven" the sovereign majesty of the Father: it is in this sense 
that the Psalmist said: "He leaps from the heights of heaven (Ps. 18:7)," that is to 
say from the within the Father himself. Or rather, "I have sinned against heaven," 
does he not mean to say: in the presence of the holy souls, which are the throne of 
God; "And against you,” even in the intimate sanctuary of consciousness? 


"And rising, he came to his father. And when he was still far away," before he had 
a real idea of God, but nevertheless in the moment when he was already looking 
for him in good faith, "his father saw him.” The expression is therefore correct, 
when one says of God that he does not see the impious and the beautiful, that he 
does not have them in some way before the eyes: for to be in front of one's eyes 
usually means only loved ones. "And he was touched with compassion: and 
running to him, he threw himself on his neck.” The father did not leave his only 
begotten Son, through whom he made this far-off journey and descended to us; for 
God was in Christ reconciling the world (2 Cor. 5:19); And the Lord himself 
declared it: "My Father, who dwells in me, does the works that I do." (Jn. 14:10) 
Now, what does it mean to "fall on his neck," if that does not incline and lower his 
arm to embrace him? "And to whom was the arm of the Lord revealed?” (Isa. 53:1) 
This arm is surely no other than our Lord Jesus Christ. "And he kissed him.” To be 
comforted by the word of divine grace, which gives rise to the hope of the 
forgiveness of sins, is to obtain from the father, on the return of long errors, the 
kiss of charity. Then begins for one who is established in the Church the confession 
of his sins. The prodigal does not say all that he had promised to say; he goes only 
to these words: "I am not worthy to be called your son.” For God wishes to work 
by grace, of which he recognizes himself unworthy because of his faults. He does 
not add what he proposed at first in his first resolution: "Treat me as one of your 
hired servants.” When he was deprived of bread, he went so far as to wish the 
condition of hired servants; but after his father has kissed him, he has nothing left 
for him but a noble and generous disdain. 
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The first dress symbolizes the dignity lost by Adam; the servants who bring it are 
the preachers of forgiveness. The ring placed on the finger of the hand, pledge of 
the Holy Spirit, is a good representation of participation in grace. The shoes on the 
feet mark the preparation for the preaching of the Gospel by the detachment of 
goods from the earth. The fat calf is the Lord himself, but full of contempt 
according to the flesh. The order is given to bring the fat calf: what is it to say, 
except that it is necessary to announce the Lord, and by announcing it, to bring it 
into the entrails of the son exhausted by hunger? The order is also given to sacrifice 
the victim; to spread the memory of the Savior's death; but he is truly immolated 
for each one of us, when we believe that for us he is dead. "And let us rejoice," 
adds the sacred text; this relates to the reasons for rejoicing that will be alleged: 
"Because my son here was dead, and he is risen; he was lost, and he is found.” 
And now this banquet and this feast is celebrated throughout the universe, where 
the Church is widespread and dispersed. For this fat calf represents the body and 
blood of the Lord who offers himself to the heavenly Father and nourishes his 
whole family. 


The eldest son, who did not go to a distant region, but who is not yet in the house, 
is the people of Israel according to the flesh. He is in the fields, that is to say, in 
the very heart of the inheritance and riches of the Law and the Prophets, he gives 
himself over to works of the earth and to all kinds of Judaic observations. There 
was among them a great number of men animated by these sentiments, and often 
we find others of the same kind. Returning from the fields, he approaches the 
house, in other words, occupied without the love of an all earthly work, he 
considers, according to the holy Scriptures, the freedom granted to the Church. He 
hears music and dance, that is to say, men filled with the Holy Spirit, who announce 
the Gospel in a common voice, following the Apostle's recommendation: "I 
conjured you My brethren," said he, "by the name of Jesus Christ our Lord, to make 
sure that you have one language." (1 Cor. 1:10) He also hears the praise raise up 
to God, as with one heart and one soul. He calls one of the servants and asks him 
what is happening, in other words he opens one of the books of the Prophets, and 
looking at him, he questions him in some balance to find out what the celebrations 
in this Church, outside of which he is placed. The servant of his father, the prophet 
answers him: "Your brother has come back, and your father has killed the fat calf, 
because he has recovered it in good health. Your brother was indeed at the ends of 
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the earth.” But what increases the joy of those who sing to the Lord a new song is 
that his praises come from the ends of the world (Isa. 42:10); and to celebrate the 
return of him who was absent, they put to death the man of sorrow and knowing 
the infirmity (Isa. 53:3); and those to whom he had not been announced, have seen 
him; and those who have not heard of him, have contemplated him. 


And now again Israel is indignant and refuses to enter. And when the fullness of 
the Gentiles is come, his Father will go out at the right time, that all Israel may be 
saved; this people has fallen partly into blindness, which is the absence of the eldest 
son in the country, until the fullness of the youngest comes back from his long 
misguidance in the midst of the idolatry of the nations, to eat the fat calf in the 
paternal house (Rom. 11:25). For, one day, the vocation of the Jews to salvation, 
which comes from the Gospel, will be manifested. This is what the father's step is 
to call his eldest son. 


The answer of the latter, raises two questions: How can one say of the Jewish 
people that he has never transgressed the orders of God? and what is to say that he 
never received a kid, to rejoice with his friends? As far as the first point is 
concerned, we can easily guess that it is not a question of all the commandments, 
but only of the one that is most necessary, I mean, of the one who forbids to adore 
any other god than the sovereign Creator of all things (Exod. 20:3): it is 
understandable that this son does not personify all Israelites indiscriminately, but 
those of them who have never left the worship of the true God for that of idols. 
Indeed, though this son, somehow placed in the fields, desired earthly things, yet 
it was from the only God that he expected these goods, which were common to 
him with animals. So the synagogue is well personified in this psalm of Asaph: "I 
am before you like a beast; but nevertheless I am always you”. (Ps. 72:23) This is 
also corroborated by the testimony of the father himself, formulated in these terms: 
"You are always with me.” He does not reproach his son with a sort of lie, but 
praising his perseverance in remaining with him, he invites him to take a larger 
and more perfect share of joy. 


What is this calf now, he never had to feast on? It is certain at first that the calf is 
usually the symbol of the sinner. But far from me to recognize here the Antichrist. 
Because I do not see how one could apply to the end this interpretation. It would 
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be too absurd if the son, to whom it is given to hear these words: "You are always 
with me,” would have expressed to his father the desire to believe in the Antichrist. 
Neither is it permissible to see in this son the personification of those among the 
Jews who will believe in the Antichrist. In the hypothesis that this calf would be 
the figure of the Antichrist, how could this son eat it then he would not put in him 
his faith? Or, if eating the calf means nothing more than the joy of the loss of the 
Antichrist, how does the son, whom the father welcomes so well, say that this joy 
has not been granted to him? all the children of God will applaud the condemnation 
of his adversary? In my opinion (and what I am going to say, in such an obscure 
matter, should not prevent a more attentive examination), he complains that the 
Lord himself was refused him for his feast, since Lord is a sinner in his eyes. This 
people, who regarded the Savior as a calf, in other words, seeing him as a 
Sabbath-breaking violator and a defiler of the Law, did not deserve to share in his 
joys: So, the saying: You never gave me a calf to enjoy with my friends would be 
equivalent to say: you never gave me to hold a banquet to the one who looked like 
a calf, and you did not give it to me, precisely because I was considered as a calf, 
"With my friends," means chiefs in union with the people, or the people of 
Jerusalem assembled with the other peoples of Judah. As for the prostitutes, with 
whom the youngest son is accused of having dissipated his patrimony, they are 
very apt to designate the shameful passions which have caused the sole and 
legitimate alliance of the true God to be abandoned in order to search in pagan 
superstitions the adulterous union with the crowd of demons. 


Finally, what does it mean that, after the father says that you are always with me, 
words already commented, add: and everything mine is yours? In this regard we 
must avoid in a special way any restrictive interpretation of the expression all that 
is mine is yours, as if it were not also his brother, lest, as happens in earthly 
inheritance, how the elder could have everything, in the case where the youngest 
would have his share. Therefore, when it comes to children who have attained 
perfection and full purification and already enjoy immortality, they possess the 
inheritance so that everything belongs to everybody and everyone. Because just as 
ambition does not possess anything without anguish, love has nothing with it. But 
to what extent is "everything" spoken of? Will anyone say, must we think that God 
submitted to the power of that son all the angels, the lofty Virtues and Powers, 
together with all the beings that serve God in the heavens? If you understand that 
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possession in the sense that whoever owns something is master of it, of course he 
has not given it all. And the reason is that they will not be masters, but rather 
consorts of the angels, having said of them: “They will be similar to the angels of 
God.” (Matt. 22:30) But if that possession is conceived in an equivalent way to 
how we express that souls possess the truth, I do not see why we cannot understand 
"everything" in its proper sense. Indeed, our way of expressing ourselves does not 
lead us to affirm that the souls are the owners of the truth, although we affirm that 
they possess it. And if the concept of possession is an obstacle to thinking like 
that, suppress the term. Because the father does not say "I will give you everything 
in possession", nor "you are or you will be the possessor of all my goods", but 
everything that is mine is yours. But it is not of him in the same sense as it is of 
God. The purchasing power of money can be transformed into food, goods or 
something like that for our family. And certainly, if he could properly call him his 
father, I do not see why he cannot call his father's things, albeit with different 
modalities. But, once we have reached that bliss, the higher realities will be ours 
to contemplate, the same realities will be ours to live with them, and the lower 
realities will be ours to dominate over them. Congratulate, then, the most assured 
older brother, because his younger brother had died and returned to life. He had 
been lost and has been found. 


(Luke 16:1-9) 


QUESTION 34. TO MAKE FRIENDS WITH RICHES OF INIQUITY. — In the 
economy that his master has put out of work, and that he praises for having 
provided for his future, we must not take everything as a rule of conduct to follow. 
For we must not steal from our master, to use in alms the fruit of our theft, and the 
friends by whom we want to be received in the eternal tabernacles, should not be 
understood as those who are indebted to the Lord our God: it is the just and the 
saints who are figured here, and who will introduce to the celestial stay those who 
have rescued their earthly goods, in need; and it is from them that it is said, that if 
anyone only gives a drink of cold water to one of them, because of his discipleship, 
he will not lose his reward. (Matt. 10:42) These kinds of similarities also derive all 
their force from the opposites, and give us to understand that if the unfaithful 
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steward could receive such a praise from his master, how much more the men who 
accomplish the same works, by conforming to the divine commandment, will they 
be more pleasing to the Lord. Thus, in speaking of the unjust judge annoyed by a 
widow, our Savior raises the thought to the Sovereign Judge, whose justice, 
however, cannot in any respect be assimilated to that of this judge of iniquity. 
(Luke 18:2-8) As for the hundred barrels of oil, for which the bursar makes the 
debtor take fifty, and the hundred measures of wheat reduced to eighty, I think that 
this has no other purpose than to express what must be by the example of what the 
Jews did to the Levites, so that our righteousness surpassed that of the Scribes and 
Pharisees (Matt. 5:20): that is to say that the Jews giving tithes of their property, 
we must give half of ours, as did Zacchaeus, who gave half, not of his revenues, 
but of his goods, or that, at least, we must double the tithe in order to surpass by 
this double offering that of the Jews. This money, whose possession is only 
temporary, Our Lord calls it Mammon of iniquity, because Mammon means 
wealth, and that these same riches, belong to men of iniquity who put in them the 
hope and fullness of their happiness: for the just, when he possesses them; it is, it 
is true, a resource; but their treasure, they have no other than the heavenly and 
spiritual riches, with which they provide for their needs spiritually, ward off misery 
and indigence and ensure immense happiness. 


(Luke 16:12) 


QUESTION 35. FOREIGN GOODS. — The goods of the earth, this is what our 
Lord calls here foreign goods, because no one takes them with him when dying, 
according to this word of David: "Do not be afraid, when a man has become rich, 
and his house will be raised to the height of glory; for when he dies, he will not 
take away anything, and his glory will not come down with him into the tomb." 
(Ps. 48:17-18) 


(Luke 16:13) 
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QUESTION 36. NO ONE CAN SERVE TWO MASTERS. — The distinction 
that comes next: "Or he will hate the one, and love the other; or he will attach 
himself to one, and despise the other," deserves special attention. For our Lord did 
not do it at random and without reason. If someone is asked if he loves the devil, 
he will always say that he does not, but rather he is detested by it; as for God, 
almost everyone exclaims that he loves him. So, where he will hate the one and he 
will love the other, as it is his duty, that is to say, he will hate the devil, and he will 
love God. But the counterpart offers another meaning: "Or he will attach himself 
to one and he will despise the other,” That is to say, he will cling to the devil, 
pursuing the enjoyment of his temporary rewards; and he will despise God. Note 
that it is not said: He will hate, but “He will despise,” such is the ordinary conduct 
of those who, being less aware of his threats than of the satisfaction of their 
passions, flatter themselves in finding in the divine goodness a motive of impunity. 
It is to these men that Solomon utters this warning: "My child, do not add sin to 
sin, and do not say, the mercy of God is great." (Eccles. 5: 5-6) 


(Luke 16:16) 


QUESTION 37. THE KINGDOM OF HEAVEN IS SUFFERING VIOLENTLY. 
— The kingdom of heaven suffers violently, and the violent prevail. (Matt. 11:12) 
It is necessary that each one of us despise not only the riches, but also the tongues 
that mock those who despise these goods; for it is only then that, like an fearless 
conqueror, the kingdom of heaven is stormed. The Evangelist indeed mentions 
these words, after reporting that the Pharisees mocked Jesus, because of what he 
had said about contempt for earthly riches. 


(Luke 16:19-31) 


QUESTION 38. THE EVIL RICH MAN. — “There was a rich man, who was 
dressed in purple and linen, and treated himself beautifully every day," and so on. 
In the allegorical account, we can see in this rich, the superb spirits of the Jewish 
people, ignorant of the justice of God and seeking to establish theirs (5). Purple 
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and linen mark the royal dignity: "And the kingdom of God will be taken away 
from you, says the Savior, and it will be given to a people who will do justice." 
The splendid feast marks the excessive reliance of the Jews in the Law, which they 
availed themselves with the ostentation of pride, rather than putting it into practice 
to arrive at salvation. The poor, named Lazarus, that is to say, the one to whom 
one comes to help, means the one who is in need, the good one or the publican for 
example, who receives all the more help than he presumes less of the power of his 
resources. These were the two men who prayed in the temple, the one publican, 
and the other Pharisee. The rich man, full of his own justice, far from being among 
those happy who are hungry and thirsting for justice, cries out: "I thank you that I 
am not not like this publican. The poor man, on his side, wishing to be rescued, 
exclaims, "Have pity on me, who am a sinner.” He went to the rich man's door, but 
went so far as to desire to be satiated with the crumbs which fell from his table. 
For the rich man did not admit him to the feast, of which he made a reprehensible 
abuse, and did not share it with him: so the Scribe, who possessed the keys of the 
kingdom of heaven, did not enter it himself, nor did he did not allow others to enter 
(2). The crumbs that fall from the table of the rich are certain words of the Law, 
which the superb Jews left, as it were, to the ground, when they spoke to the people 
with pride. The ulcers represent the confession of sins, like those malignant moods 
which, from the depths of the bowels, escape outside. The dogs that licked them, 
are the deeply perverse men attached to sins, who even openly praise the guilty 
works, that another laments in his heart and hates by making the confession. The 
bosom of Abraham is the resting place of the blessed poor, to whom belongs the 
kingdom of heaven, where they are received after this life. The burial in hell marks 
the greatness, the sorrows which devour after this life the proud and the men of the 
pitiless heart. The Lord, however, declares in this story that they see from a 
distance and that they understand this rest of the blessed, where they will never be 
able to reach. 


The desire to have his tongue refreshed when he is totally engulfed in flames means 
what is written: “Death and life are in the hands of the tongue,” (Prov. 18:21) and 
with the mouth confession is made to achieve salvation, (Rom. 10:10) which, for 
pride, he did not do that. The tip of the finger denotes the most imperceptible act 
of mercy that comes to the aid of others through the Holy Spirit. And when 
Abraham said to him, "You have received good in your life," this reproach reminds 
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him that he has attached himself to the happiness of the age, and that he has loved 
no other life than that in which he swelled with pride. Of Lazarus it tells us that he 
received evils, because he understood that mortality, fatigue, pains and aches are 
all a punishment for sin, of which it is written: “We too, like others, were by nature 
children of anger.” (Eph. 2:3) With reference to this, it is also written that not even 
a child of one day is clean of sin, (Cf. Job 14:4-5 see LXX) because it is true that 
we all die in Adam, (Cf. 1 Cor. 15:22) who became mortal by sinning. 


It is said that the righteous could not, even if they would have the will, to go to the 
places where the impious are tormented. What is to say, except that by virtue of 
the immutable sentence of God, the righteous cannot, in any way whatsoever, 
exercise mercy with regard to those who after this life are thrown into the prison, 
to get out of it until they have paid up to the last penny? (Matt. 5:26) Lesson given 
to men, that they may help in their lifetime those whom they can help, lest, 
afterwards, if they are perfectly received, they can do nothing for those who are 
the object of their affection. This passage of the Gospel: "That they may receive 
you themselves in the eternal tabernacles," (Luke 16:9) cannot apply to men who 
are superb and without guts, like that evil rich man, and unworthy to be received 
by the saints in the blessed stay; but he looks upon those who have made friends 
by the admirable works of their charity. It is not, however, that the righteous 
receive them, as it were, on their own initiative, and, so to speak, by giving them 
their own grace; but it is by virtue of the promise and by the permission of Him 
who inspired them to make friends, and who, in his liberating goodness, has kindly 
been nourished, clothed, received and visited in each of the most little ones among 
his. Now that this reception takes place immediately after this life, or at the end of 
the centuries, at the resurrection of the dead and at the last judgment, this is not a 
small question. But at any time it takes place, it is certain that nowhere does 
Scripture promise it to those who are the imitators of the bad rich man. 


The five brothers whom he claims to have in his father's house, represent the Jews, 
retained under the Law given by Moses, the author of the Pentateuch. He asks that 
Lazarus be sent to his brethren, for he declares himself unworthy to bear witness 
to the truth; and since he had obtained no refreshment, he believes all the less in 
the possibility of being delivered from hell, to go and announce the same truth. 
These words of Abraham, “If they will believe, they have Moses and the Prophets," 
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do not establish the superiority of these on the gospel; but as the Gospel, according 
to the reflection of the Apostle, is attested by the Law and the Prophets, (Rom. 
3:21) it means that the belief in these can lead to the Gospel, according to these 
words of Our Lord himself in another place: "If you believed Moses, you would 
believe me too: for it is from me that he wrote.” (Jn. 5:46) What Abraham says 
next, naturally finds its place here: "If they do not listen to Moses or the Prophets, 
they will not believe either, even when a dead person is resurrected.” Moses and 
the prophets having announced the One who has risen from the dead, if they do 
not believe them on this point, they certainly do not want to believe in Jesus Christ 
either. Many, even less, can they believe in the resurrection of a certain death, since 
they do not believe He whose Moses and the Prophets, whom they refuse to 
believe, have announced the resurrection. 


This parable can still receive another interpretation. Lazarus stretched out at the 
door of this rich man represents Our Lord, who, in the lowering of his incarnation, 
bowed to the ears of the Jews so deeply imbued with pride. "Wishing to be satiated 
with the crumbs that fell from the table of the rich,” that is to say, seeking in them 
the least works of justice whose pride would not have corrupted the merit in his 
eyes, even if these works of mercy and humility would have been of very little 
value, without the spirit of continuation, and without that perseverance which 
constitutes regular life, provided, at least, that they have been accomplished from 
time to time or by chance, so crumbs falling off the table. Ulcers signify the pains 
that the Lord has deigned to endure for us in the infirmity of the flesh. The dogs 
that licked these ulcers, are the Gentiles, whom the Jews considered as sinners and 
impure men; and yet, today by all; they tasted and savored with love the sufferings 
of the Savior in the mysteries of his body and blood. The bosom of Abraham is the 
secret of the Father, where he ascended after his resurrection; it is said that he was 
carried by the angels, which undoubtedly relates to the announcement of the 
Ascension of the Savior made to the disciples by the angels. In fact, what did they 
mean by these words: "Why do you stop looking at the sky?” (Acts 1:11) Is not 
that the eye of man cannot penetrate to the secret where the Lord ascended when 
he ascended to heaven in the presence of his disciples? The rest can be understood 
in the sense previously explained: for the secret of the Father is also very well 
understood from the place where the souls of the just live with God, while waiting 
for the resurrection. It is all the more true that God is everywhere, that he is not 
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contained in any place, following these words addressed to the thief, “Today you 
will be with me in paradise. (Luke 23:43) Whence the Son of God never came out, 
although in the flesh he has taken, he has suffered so much from men in the city of 
Jerusalem. 


(Luke 17:5-10) 


QUESTION 39. INCREASE OUR FAITH. — These words of the disciples to 
the Lord: "Increase our faith," may mean, it is true, that they ask for the increase 
of faith in things that are not seen; but there is also faith that leans not on words 
but on things themselves; this will be realized when the wisdom of God, by whom 
all things have been made, (Ps. 103:24) will reveal himself to the eyes of the saints 
in all the glory of his glory. It is undoubtedly from this faith and the light that 
accompanies it that the Apostle Paul speaks, when he says: "The righteousness of 
God is revealed in the Gospel by faith and for faith." (Rom. 1:17) In fact, the same 
Apostle says elsewhere: "For us, contemplating without having the veiled face, as 
in a mirror, the glory of the Lord, we are transformed into the same image, 
advancing from glory to glory, as by the Spirit of the Lord.” (2 Cor. 3:18) He says 
here, "from glory to glory," as he said above, "by faith;" in other words, just as 
believers are now enlightened by the gospel, to arrive at the glory of truth itself, 
henceforth immutable and without veil, which they will enjoy when they are 
transformed; in the same way, from faith to words, which makes us believe what 
we do not see yet, we will pass from faith to reality, which will obtain for eternity 
what is now the object of our faith. Here find their application these words of St. 
John in his Epistle to the Parthians: "My beloved, we are now children of God, but 
what we will be one day, does not appear yet. We know that when he shows himself 
in his glory, we will be like him, because we will see him as he is.” (1 Jn. 3:2) 
Where does it come from "that we are now children of God," except that he gave 
us the power to become children of God, believing in his name, (Cf. Jn. 1:12) and 
for us to see as in riddle? (1 Cor. 13:12) And how are we then to be like God, if 
only because, according to the sacred text, "will we see him as he is?" This is what 
we read as well: "But then it will be face to face." 
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Since most people do not understand this faith in the truth which has become very 
sensitive, it may seem to them that Our Lord has not responded to the prayer 
formulated by His disciples. For they said, "Increase our faith," and he answers 
them, "If you had faith like a mustard seed, you would say to this mulberry tree, 
uproot yourself, and transplant yourself to the midst of the sea and it would obey 
you. Then he adds: "Now, who of you, having a servant busy plowing or grazing 
the flocks, said to him, as soon as he returned from the fields, Go and eat? Does he 
not rather say to him, Prepare me for supper, gird yourself and serve me until I 
have eaten and drunk, and afterwards you will eat and drink." And will he be 
grateful to this servant for doing what he commanded him? I do not think so. "Thus, 
when you have done all that was commanded you, say: We are useless servants; 
we did what we had to do.” It is not easy to see the relationship between these 
words and the prayer to the Lord: "Increase our faith," unless we hear them in the 
sense of faith for faith,” that is, to say, that from the faith that animates in the 
service of God we will be transported in this faith where God himself gives himself 
as a reward. Faith will indeed increase, when, after believing in the word of the 
Gospel, we will believe in realities made sensible. Now this contemplation 
procures the supreme rest, which is obtained in the eternal kingdom of God; and 
this supreme rest is the reward of holy labors, accomplished in the service of the 
Church. So, though the servant plows or grazes the flocks in the fields, in other 
words, though he is engaged in the work of regular or terrestrial life, or serves 
stupid men like animals, it is necessary that as a result of these labors he enters the 
house, that is to say, into the Church; He must also serve his Master until he has 
taken his meal and drank, for he, too, pressed by hunger, looked for fruit on a tree, 
(Matt. 21:18-19) and pressed by the thirst he asked the Samaritan for water; (Jn. 
4:7) the Lord must therefore make his food and his drink of the confession and 
faith of the nations, and this food is presented to him by his servants, I mean, by 
the preachers of the faith. 


What he says in the first place about the mustard seed also finds its application in 
this place. We must first have the faith necessary to the present life; it seems very 
small, so long as it is enclosed like a treasure in clay vases; but it warms up and 
sprouts with extraordinary force. Our Lord Jesus Christ, who wants to be nourished 
by the ministry of his servants, that is to say, to transform the believers into his 
body, after having so to speak, sacrificed and eaten, also nourishes them now with 
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the word of faith and the mystery of his passion. For he did not come to be served 
but to serve. (Matt. 20: 28) Animated by a faith similar to the mustard seed, which 
these servants say to this mulberry tree, that is to say, to this gospel of the Cross of 
Our Lord, to this wood where his wounds are like so many fruits, who are fed with 
his blood, who are to feed the nations: tell them to be uprooted from the treacherous 
land of the Jews and to be transplanted into the Sea of the Gentiles, because, thus 
serving the Lord in his house, they will satiate the hungry and thirsty. May they 
finally seek to enjoy eternally the incorruptible fruits of the divine. Wisdom, after 
saying, "We are useless servants; we did what we had to do we have nothing left 
to accomplish; we have finished our race, we have finished our fight, we have only 
to wait for the crown.” (2 Tim. 4:7-8) For we can all speak of this ineffable 
enjoyment of truth, and all the more because we can never speak of it with dignity 
enough. It is the light after darkness, the rest after fatigue, the homeland upon 
return from exile, the food of those who are hungry, the crown of conquerors; and 
whatever temporal and transient goods the unbelievers ask of creatures, the piety 
of children will find them all together, forever and in a truer sense, within the 
sovereign Creator of all things. 


(Luke 17:12-19) 


QUESTION 40. THE TEN LEPERS. — With regard to the ten lepers whom the 
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Lord heals, we can say, "Go and show yourself to the priests," and ask a great 
number of questions of genuine interest. I do not speak only of the significance 
attached to the number ten, and of this particular circumstance, that there was only 
one to give thanks: for these are free questions, and even those which are not in 
depth, delay little or no attention of readers; but what is most important to know is 
the motive for which he sent them to the priests, so that they might be healed by 
going there. One does not see any effect of bodily healing among all those who 
have sent him to priests other than lepers. Already it was to a leper, cured by his 
goodness, that he had said: "Go and show yourself to the priest, and offer for you 
the sacrifice ordained by Moses, that it may serve them as a testimony.” Then what 
spiritual healing can be supposed in those to whom he reproaches their ingratitude? 
For it is easy to see that a man may not be afflicted with bodily leprosy without 
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having a good heart for it; but when one wants to deepen the meaning of this 
miracle, one wonders with emotion how one can say of an ungrateful person that 
he is cured. 


Let's see what leprosy itself is the figure. The Gospel does not say of those who 
have been delivered, that they are cured, but purified. Indeed, leprosy is a problem 
of color, not of the health or integrity of the senses or of the limbs. It is therefore 
permissible to see in the lepers the symbol of those men who, not having the 
knowledge of the true faith, openly profess the various contradictory teachings of 
error. For they do not veil even their incapacity, but they make all their efforts to 
produce error in the light of day and put at its service all the pomp of their speeches. 
Now, there is no false doctrine that contains some mixture of truth. The truths that 
appear in the discussion or conversation of a man, mixed without any order with 
the error, like spots on a body, therefore represent the leprosy, which covers and 
stains the body of the man of true colors and false colors. Now, the Church must 
avoid such men, so that, if possible, they may raise from the farthest they are a 
loud cry to Christ, like the ten lepers, who stopped far away from him, and raised 
up his voice, saying, "Jesus, our teacher, have mercy on us.” I do not know that 
anyone resorted to the Lord in demand of bodily health giving him the title of 
teacher. Therefore, I am inclined to think that leprosy is a sign of every false 
doctrine that a competent teacher manages to eliminate. 


Among the faithful almost no one questions that the priesthood of the Jews was a 
figure of the future royal priesthood existing in the Church, with which all the 
members of the body of Christ, supreme and true prince of priests, are consecrated. 
In effect, at present he anoints everyone, something that at that time was reserved 
only for kings and priests. And what Peter, addressing to the Christian people, 
designates him as a royal priesthood (1 Peter 2:9) constitutes a declaration that 
both a name and another square to that people to whom that anointing 
corresponded. Thus, the Lord heals and corrects for himself, acting in the intimacy 
of conscience and intelligence, the other damages, as if it were the health of the 
members and the senses of the soul. On the other hand, the teaching of those who 
are to be initiated in the sacraments, and of those who are to be catechized by word 
or reading, have been properly entrusted to the Church. In this activity you can see 
the true and authentic color because it jumps to the eye and has external glare. In 
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fact, it does not take place in inner thoughts but in manifest activities. What is 
entrusted to the Church is proved by Paul's case. After having heard the voice of 
the Lord: “Why do you persecute me? I am Jesus whom you are persecuting,” 
(Acts 9:4-5) he was sent to Ananias so that with that priesthood established in the 
Church, he would receive the sacrament of teaching in the faith and approve his 
true color. (Cf. Acts 9:10-18) This does not mean that the Lord cannot do 
everything by himself, for who but he does these things also in the Church? But he 
does so that the assembly itself of the congregated faithful, approving and 
communicating reciprocally the teaching of the true faith in everything that is said 
with words or sealed by sacraments, present, so to speak, the appearance of an 
authentic color. A story also comes what the same Apostle says: “Then, after 
fourteen years, I went back to Jerusalem with Barnabas, taking with me also Titus. 
I ascended moved by a revelation and I exposed the gospel that I proclaim among 
the Gentiles, exposing it separately to the most representative, lest it is running or 
has run in vain.” And shortly after: “And recognizing the grace that had been 
granted to me, saints Peter and John, who were considered as pillars, extended their 
hands in a sign of communion to me and to Barnabas.” (Gal. 2:1-2,9) The very gift 
of grace showed a single face of the doctrine, to the exclusion of all divergence. It 
is the same thing that, with a view to their salvation, he recommends to the 
Corinthians: “I adjure you, brothers, by the name of our Lord Jesus Christ, that 
you all say the same.” (1 Cor. 1:10) Cornelius himself, when the angel informed 
him that his alms had been accepted and his prayers heard by God, receives the 
order to send (his own) to Peter with the aim of manifesting the unity of faith and 
sacraments. It is as if he had been told in person and to his people: Go and introduce 
yourself to the priests. In fact, on the way, they looked clean. Peter had already 
reached them, but since they had not yet received the sacrament of baptism, they 
had not approached the priests spiritually. In spite of everything, the infusion of 
the Holy Spirit and the astonishment produced by the fact of the tongues was 
already a declaration of its cleanliness. (Cf. Acts 10:44-46) 


Given this reality, it is also easy to notice the possibility that someone, within the 
Church, embraces the whole and true doctrine, expresses everything according to 
the rule of the Catholic faith and distinguishes the creator from the creature, (Cf. 
Rom. 1:25) and it manifests to have lacked as of leprosy, that is, of a variety of 
lies. However, it may be that he is ungrateful to the Lord God who cleansed him, 
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since, swollen with pride, he does not prostrate himself to give thanks with pious 
humility, and he resembles those of whom the Apostle says that having known 
God, they did not glorify him as God nor gave him thanks. (Rom. 1:21) When he 
says that they knew God, he shows that they were cleansed of leprosy, but then, 
afterwards, he accuses them of being ungrateful. Therefore, such individuals are 
stuck in the number nine, as imperfect people. If we add one to nine, a certain unity 
image is completed. It gives a number so complete that it does not advance the 
numbering if it does not start again from one. And this rule is maintained in all 
numbers to infinity. The nine, then, needs the one so that the whole is grouped into 
one as a unit and constitutes the ten; the one, however, does not need the remaining 
figures to maintain unity. For all this, just as the nine ungrateful and reprobate were 
excluded from the consortium of the unit, so the only one who is grateful was 
approved and praised, symbolizing the one Church. And as those nine were Jews 
they were made to see that, because of their pride, they had lost the kingdom of 
heaven which is where unity is maintained at its highest level. This other one, on 
the other hand, was a Samaritan, a term that translates as "guardian", attributing 
the gift received to his giver, and singing in a certain way the words of the psalm: 
"I will keep my strength with you." (Ps. 18:10) He submitted to the King by his 
gratitude, and by his humble devotion he preserved the privilege of unity. 


(Luke 17:31) 


QUESTION 41. TO BE ON THE ROOF. — What is the meaning of the words 
of the Lord: “He who is on the housetop and has his belongings in the house, let 
him not come down to collect them?” It is on the roof that transcends the realities 
of the flesh and lives spiritually as in the open air. The household goods are the 
senses of the flesh that led to error those who made use of them in the search for 
truth, since this is achieved with intelligence. According to this, the belongings of 
this spiritual man are something that is very much in his house since, located as on 
the roof by the look of the intelligence, because the mind transcends the corporal, 
enjoys the radiance of wisdom as of a clear sky to the extreme. That man be saved 
very much from going down in search of his belongings, returning the day of the 
trial to the joys of the carnal life, which finds a nudge in the bodily senses. 
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(Luke 17:31) 


QUESTION 42. TO BE IN THE FIELDS. — What do the words mean: “And 
likewise, whoever is in the field does not go back?” The one who works in the 
Church, the one who plants and waters in the style of Paul and Apollo, (Cf. 1 Cor. 
3:6) does not look back to the secular hopes subject to prior renunciation. 


(Luke 17:32) 


QUESTION 43. LOT'S WIFE. — Who did Lot's wife symbolize? To those who 
in the middle of the trial look back, thus withdrawing from hope in the divine 
promises. That is why she became a statue of salt: as a deterrent so that people do 
not do the same. It is as if he were pouring salt into human hearts as an antidote to 
his own fatuity. 


(Luke 17:34-35) 


QUESTION 44. THE BED, THE MILL AND THE FIELD. — “On that night 
there will be two in the same bed, and two women grinding together and two in 
the field.” In each case there is talk of two people, one of which is taken and the 
other left. Who do they typify? It gives the impression that three types of people 
are indicated in this passage. First, that of those who opt for "leisure" and quietness 
without taking care of the business of the world or the ecclesial tasks. The "leisure" 
of these is symbolized in the word bed. Second, that of those forming part of the 
community are governed by the most learned, dealing with secular matters; to these 
they are presented under feminine characters because, as I have already expressed, 
it suits them to be governed by the advice of the experts. He said that they were 
grinding, because of the one and a thousand laps that secular affairs give. He added 
that they were grinding together, inasmuch as they contribute their goods and 
works to the needs of the Church. The third type includes those who work in the 
ministry of the Church as a field of God, agriculture of which the Apostle speaks. 
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(Cf. 1 Cor. 3:9) On the other hand, in each of these three categories there are, in 
turn, two classes of people who are distinguished by the level of their forces. Well, 
although at first sight it seems that all are members of the Church, when the trial 
of tribulation makes its appearance, both among those who dedicate themselves to 
"leisure" and among those who are involved in secular business and among those 
who serve God in the Church, some stand firm and others fall. Those who 
persevere firm are taken; those that fall, left. Thus, the words one will be taken 
and another one left, they do not refer to two individual persons, but to two interior 
attitudes that occur in each of the three professions mentioned. He said that night, 
that is, in that tribulation. 


I judge that the three classes of people that are taken also refer to those three names 
of male saints that the prophet Ezekiel proclaims as the only ones that will be 
liberated: Noah, Daniel and Job. (Cf. Ezek. 14:14) For I believe that Noah seems 
to be included among those who govern the Church, because through him (God) 
he ruled during the flood the ark that figured in the Church. (Cf. Gen. 7:7) For his 
part, Daniel who opted for celibacy, that is, rejected the earthly marriage to live, 
according to the Apostle, free of worries, thinking about the things of the Lord, 
(Cf. 1 Cor. 7:32-34) symbolizes the category of those who live in "leisure", but 
staying with great strength in the tests to be among those who are taken. On the 
contrary, Job, since he had a wife and children and a great abundance of earthly 
goods, (Cf. Job 1:1-3) belongs to the category of posts in relation to the mill, but 
which, nevertheless, are very strong in the tests as he was. Otherwise they cannot 
be taken. And I do not think there are other categories of people that the Church 
consists of outside of these three indicated, each of which includes two kinds of 
people, one that will be taken and one that will be left. Although in each one of 
them diverse aspirations and intentions can be found, all concur to create the 
concord and the unit. 


(Luke 18:1-8) 


QUESTION 45. THE UNJUST JUDGE ANNOYED BY A WIDOW. — To 
indicate that we must pray without failing, the Lord wanted to propose the parable 
of the wicked judge who, although he feared neither God nor respected any man, 
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yielded to the continuous pleas of a widow to do it justice, so as not to have to 
endure it. These are his words: “so that I do not importune.” What's the point? The 
Lord proposes the parables starting from a similarity, or from a dissimilarity. Part 
of a resemblance, for example, of that servant to whom his master forgave what, 
upon rendering accounts, discovered that he owed him, while he did not want to 
grant a term to his fellow servant; (Cf. Matt. 18:23-25) or that of the creditor who, 
after forgiving two debtors what they owed him, felt more loved by the one to 
whom he had forgiven him more; (Cf. Luke 7:41-43) or that of the man who had 
two children, the eldest close to himself in the field and the youngest squandering 
his property at a great distance, (Cf. Luke 15:11-32) and many more. By relying 
on similarity, this type of parable derives the understanding of the reality to which 
they apply, a reality implied and, therefore, sought. In other parables the Lord tests 
something from a dissimilarity. Take the following example: “Because if the grass 
of the field, which exists today and tomorrow will be thrown into the oven, God 
thus saw it, how much more will he do it with you, men of little faith?” (Matt. 
6:30) Within this genre of parables falls also that servant to whom his master had 
indicated that he would be removed from his position, servant who defrauded him 
by falsifying the invoices to reduce the amount of the debt of his clients in the 
amount that seemed convenient. In no way does the Lord exhort us to let ourselves 
be defrauded; but, if the parable affirms that the master praised who, defrauding 
him, looked for his own future, how much greater a disposition to manifest the 
eternal life must those who are ordered to do works of justice with unjust wealth! 
(Cf. Luke 16:1-9) Thus it was exposed in its place. In the same genre we must also 
include the parable of that man who, when he is asleep, wakes him up to give him 
three loaves of bread and gives them not for friendship, but for him to leave him 
alone. If he granted them, driven by the discomfort he caused him, how much more 
God who loves his servants, (Cf. Jn. 13:1) and exhorts us to ask him, will give the 
goods to those who ask him! (Cf. Matt. 7:7-11) Therefore, the first class of parables 
can complete with these words: as in that case, as in this one; the second, with 
these others: if in that one it was like that, how much more in this one! or: if in that 
case it was not like that, how much less in this one! In some cases such a 
relationship appears dark, in others it manifests. Returning to the point of 
departure, the iniquitous judge is not made to appear because of a similarity, but 
of dissimilarity. In this way the Lord manifests how much more certain must be 
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those who pray insistently to God, source of justice and mercy or whatever, 
supposing there is something more excellent that can be said or heard, even before 
the iniquitous judge until the extreme the perseverance in supplication obtained 
the effect of seeing his desire satisfied. 


As far as the widow is concerned, she can have her likeness in the Church, since 
she seems to be unassisted until the Lord comes, who, nevertheless, even now takes 
care of her in a secret way. If he is worried because God's elect plead for justice, 
something that St. John of the Martyrs also affirms in Revelation, (Cf. Rev. 6:10) 
we are being exhorted with all the letters to pray for our enemies and persecutors, 
(Cf. Matt. 5:44) we must understand that the vindication what the righteous 
demand is that all the bad ones disappear. These can disappear in two ways: either 
by turning to justice, or by losing, by means of punishment, the power that enables 
them to act now, at least temporarily, against the good, provided that it suits them. 
Therefore, even if all men converted to God, among whom we must count the 
enemies for whom we are commanded to pray, the devil, who acts in the children 
of unbelief, (Cf. Eph. 2:2) would be left to receive the punishment at the end of 
time. It does not fall outside the logic to say that, when the righteous want that end 
of time to come, they want to be vindicated, even though they pray for their 
enemies. 


(Luke 19:12-27) 
AUGUSTINE Q. ON GOSPELS, LUKE 


QUESTION 46. THE PRINCE WHO WILL TAKE POSSESSION OF HIS 
KINGDOM. — “A certain nobleman went to a far country to receive the royal 
inauguration and to return.” That nobleman is understood to be our Lord Jesus 
Christ. The distant country is the Church of the Gentiles extended to the ends of 
the earth. He speaks after his return: “he went away so that the fullness of the 
Gentiles might enter; return to save Israel.” (Cf. Rom. 11:25) The ten mines 
symbolize the law by reason of the decalogue. The ten servants, to whom, being 
subjected to him, grace was preached to them. The fact that the mines were in use 
means that they understood that the same law, once the veil has been removed, 
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belongs to the gospel. His fellow citizens who sent him a legation to let him know 
they did not want him to be their king are the Jews who, even after his resurrection, 
sent people to persecute the apostles and rejected the preaching of the gospel. He 
returned after being invested as king, since he who manifested himself humble, 
when he said: “My kingdom is not of this world,” (Jn. 18:36) has to return wrapped 
in the most ostensible and shining brightness. (Cf. Matt. 16:27) The one who, in 
rendering accounts of what has been received, praises the servants who obtained 
benefits means that they present a positive balance who duly used what was 
received with a view to increasing the Lord's flow through those who believe in 
him. Those who do not want to act like this are figured in the one who kept his 
mine in the handkerchief. There are men who go hand in hand with this wrong 
way of arguing: It is enough for each one to give an account of himself; What need 
is there to preach or serve others, to the point of also having to account for them? 
Before the Lord are inexcusable those who have not received the law or went to 
sleep, once they heard the gospel, since, through creation, they could know the 
creator, whose invisible qualities are perceived with intelligence, since creation of 
the world, through created things. (Cf. Rom. 1:20-21) For this is like a harvest 
where he did not sow; that is, to consider as guilty of impiety those who did not 
preach the law or the gospel. Wanting to avoid the danger associated with this trial, 
they refuse, with lazy idleness, to serve them the word, something similar to 
wrapping the received thing in the handkerchief. The bank where he should have 
deposited the money, we understand that it is the same to profess the religion that 
is proposed to the public as necessary for salvation. The one that of those who 
used well of the received one obtained a benefit of ten and another of five, means 
that they obtained for the flock of God those who, with the help of grace, 
understood the law itself, either because it is contained in the decalogue, already 
because the author for whom it was supplied wrote five books. This is also what 
the cities, number ten and five, that he puts under his command. Increasing 
understanding (of the law), within an abundant variety, be it with respect to each 
precept, or of each book, reduced to unity, constitutes as a city of living and eternal 
reasons. In effect, the city does not form any group of animate beings, but a 
multitude of rational beings, united by the bond of a single law. The fact that it 
takes away the received who did not want to use it and give to who had ten means 
that you can also lose the gift of God who possessing it does not possess it, that is, 


74 


does not use it; instead, it grows in the one who has it, that is, makes good use of 
it. Consequently, the enemies whom he orders to kill in his presence are a symbol 
of the impiety of the Jews who declined to convert to God. 


(Luke 18:25-27) 


QUESTION 47. CAMEL PASSING THROUGH THE HOLE OF A NEEDLE. 
— What do the words mean: “It is easier for a camel to go through the eye of a 
needle than for a rich man to enter the kingdom of heaven?” Here he calls rich 
who, eager for temporal goods, takes pride in them. These rich are opposed by the 
poor in spirit, of whom is the kingdom of heaven. (Cf. Matt. 5:3) Thus it becomes 
clear that all the greedy for wealth of this world, even if they lack them, are 
included in this genre of rich people censured by the Lord. The proof is that his 
listeners then said to him: “And who can be saved,” even though the number of 
the poor is incomparably greater. It is understood, then, that this number also 
includes those who, without having such assets, are dragged by the desire to 
possess them. Here is its meaning: it is easier for Christ to suffer for the lovers of 
this world than for them to be converted to Christ. He wanted to be understood 
under the designation of camel because, humiliated, he bore the burden. Nowhere 
is it clearer than in this passage: “Humble yourself in everything to the extent of 
your greatness.” (Sir. 3:20) The needle denotes the punctures, the sufferings 
experienced in his passion; consequently, the eye of the needle calls the anguish of 
passion. The words: “What is impossible for men, it is possible for God,” we must 
not understand them in the sense that the greedy and proud, symbolized in that 
rich, have to enter the kingdom of heaven with their appetites and pride . What is 
possible to God is that, through his word, they become, as we see that it has already 
happened and continues to happen, from the desire for temporal goods to the love 
of the eternal and of harmful pride to salutary humility. 


(Luke 18:35-43) 
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QUESTION 48a. BLIND OF JERICHO. — Regarding those who came to 
Jericho, we can understand that they had left the city, but that they were still close. 
This is an unusual way of speaking, but, nevertheless, it is within the possibilities 
of expression, since Matthew says that, coming out of Jericho, two blind men who 
were sitting on the side of the road regained sight. (Cf. Matt. 20:29-34) Regarding 
how many there were, we should not make a problem of an evangelist silencing 
the blind one, mentioning only one. Mark also alludes to only one, since he also 
reports that he returned his sight when he left Jericho and who indicated both the 
name and the father. (Cf. Mark 10:46-52) Of the detail we must conclude that this 
blind man was well known and the other unknown, which is why it was just 
appropriate to mention only the known one. But as the continuation of the Gospel 
of Luke shows clearly that what he said took place while they were still 
approaching Jericho, it is only necessary to admit that Jesus twice performed the 
same miracle: a first time, on a single blind man, when he was still approaching 
that city, and a second time, on two blind men, when they left it. Consequently, 
Luke referred a miracle, Matthew the other, a fact that does not lack hidden 
meaning. Indeed, if we translate Jericho by moon and, from here on, we assume 
that it symbolizes mortality, it is explained that, when approaching death, the Lord 
ordered to announce the light of the Gospel to only the Jews, meaning in the only 
blindness mentioned for Luke; and that, once he was risen, about to depart from 
this land, he ordered that it be announced both to the Jews and to the Gentiles, 
figured in the two blind men alluded to by Matthew. 


(Luke 19:45-46) 


QUESTION 48b. THE TEMPLE. — When the gospel mentions the temple, you 
must understand Christ the man only or also associated with his body, which is the 
Church. (Cf. Col. 1:18) To his condition of head of the Church the words refer: 
“Destroy this temple and in three days I will resurrect it.” To the other way of 
understanding the temple, that is, Christ united to his Church, the words seem to 
refer: Remove this from here; it is written: “My house will be called a house of 
prayer, but you have turned it into a business house or den of thieves.” (Jn. 2:16- 
19) For he let it be understood that there would be no lack of those in the Church 
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who would take care of their business or turn it into a refuge in which to conceal 
their crimes, rather than going after the charity of Christ and correcting themselves, 
once the forgiveness was received through the confession of the sins. 


(Luke 20:36) 


QUESTION 49. FROM THE LIFE OF THE RIGHTEOUS RESURRECTED. — 
For then said our Lord, “they can no longer die," because marriage is to the family, 
the family is sustained by inheritance, and estates are held only by death; therefore, 
where death does not exist, there is no reason for marriage. Consequently, where 
death does not exist, neither does marriage. As at present our speech is realized 
and comes to an end by means of syllables that disappear succeeding one another, 
in the same way the same men who speak, dying and succeeding one another, 
realize and bring to an end the ordering of the present time, interwoven with the 
beauty of temporal things. On the other hand, in that other life, since the Word of 
God is not composed with the disappearance and succession of the syllables, but 
everything that has always has it permanently and simultaneously, those who 
participate in it and only receive it also life, nor will they separate at death, nor 
will they succeed at birth. 


(Luke 22:40-41) 


QUESTION 50. PRAY NOT TO ENTER INTO TEMPTATION. — “Pray not to 
enter into temptation;” and he withdrew from them like a stone's throw. These 
words he spoke to them as exhorting them to direct the stone against him, that is, 
to direct to him the objective of the Law, which had been written in stone. (Cf. 
Exod. 31:18; 34:4) Even such a stone can reach him, since the end of the law is 
Christ for the justification of every believer. (Rom. 10:4) 


(Luke 24:28) 
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AUGUSTINE Q. ON GOSPELS, LUKE 


QUESTION 51a. HE PRETENDED TO GO FURTHER. — It is written of the 
Lord that “he pretended to go further.” These words have nothing to do with a lie, 
because not everything that is fictional is a lie. It is only a lie when what we pretend 
lacks all meaning. But when it is meant to mean something, instead of being a lie, 
it is a figure of something true. Otherwise, it would be necessary to consider as a 
lie what the wise men and saints, or even the Lord himself, said in a figurative 
sense, given that, according to the usual way of understanding them, there is no 
truth to such affirmations. In effect, the man who had two children, the youngest 
of whom, after receiving part of the inheritance, went to distant lands, as well as 
the other adventures that interweave the narrative, (Cf. Luke 15:11-32) do not refer 
as if there had been a certain person who I would have suffered what was related 
to the two children or had done so. It is fictional figures placed to mean a reality 
so superior in all respects and so incomparably different that in that fictitious man 
we must understand the true God. The affirmation of the sayings must be 
maintained also with regard to certain facts. Fictitious facts are also given without 
being able to speak of lies. It is what happens when they are introduced to signify 
some reality. An example among others refers to the Lord himself: when it was 
not yet a time for figs, he went to look for them on the fig tree. (Cf. Mark 11:13) 
There is no doubt that this search was not real, because nobody was unaware, if it 
is not by virtue of the deity, simply because of the time it was, that the tree lacked 
fruit. According to this, all fiction that refers to some truth, is a figure; the one that 
does not refer to any truth, is a lie. What does it mean, then, that the Lord pretended 
to go further, when he went in the company of the disciples exposing them the 
sacred Scriptures, ignoring them that it was him? What should we think about, if 
not an allusion that men can get to know him in the exercise of hospitality? In this 
way, although he distanced himself even more from men by rising above all the 
heavens, so is he with those who offer this service to his servants who, when they 
begin to tell him as one who had moved to a distant country: When we saw you as 
a pilgrim and we gave you hospitality, he will answer them: “When you did it to 
one of my youngest disciples, you did it to me.” (Matt. 25:38-40) Retain, therefore, 
with Christ so that he does not distance himself more from him, everyone who, 
catechized by the word, practices the communion of goods with those who 
catechize him. Thus says the Apostle: “The one who is catechized shares all his 
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goods with the one who catechizes him.” (Gal. 6:6) And in another passage, after 
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saying: “Participate in the needs of the saints,” immediately added: “Lend to 
exercise hospitality.” (Rom. 12:13) These disciples, too, had been orally 
catechized when I explained the Scriptures to them, and as they had lent 
themselves to hospitality, they knew in the breaking of the bread whom they had 
not known even when I was explaining the Scriptures to them. Since it is not right 
before God who hears the law; who practices the law is the one who will be 


justified. (Rom. 2:13) 


(Luke 23:11) 


QUESTION 51b. JESUS IS STRIPPED OF HIS CLOTHES — Those who took 
off the Lord's own clothes in the passion, and put on a scarlet cloak, (Cf. Matt. 
27:28) the heretics are symbolized who affirm that he did not have a true body but 
a fictitious one. 
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